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Abstract
Once asked by American visitors to reveal the secret of iiis ministry, Ciiarles
Spurgeon replied, "My people pray for me." While this great English preacher
proclaimed God's word, hundreds of his members gathered in a lower auditorium of
London's Metropolitan Tabernacle to bathe the worship service in prayer. Receiving
prayer, however, reveals only part of the answer. Spurgeon developed a diligent
practice of prayer in his private life. "The minister who does not earnestly pray over
his work must surely be a vain and conceited man," Spurgeon told his ministerial
students. "He acts as if he thought himself sufficient of himself, and therefore needed
not to appeal to God" (Wiersbe 50).
Motivated by accounts such as the one above, I entered into an experiment in
prayer with select members of my church, Mount Pisgah Baptist in Bremen,
Kentucky. Specifically, I sought to determine the impact of an intensive, forty-day
prayer journey on the preacher and twelve intercessors.
Preparation for the project began with my own private "pre-journey" journey.
Then we ventured into the plan as a group. My personal journal served as a data
generating device during the entire process. Intercessors read Scripture passages and
recorded reflections on "Weekly Warrior Worksheets." A concluding focus group
generated invaluable information.
This project rattled my cage spiritually. Like never before I sensed the need to
devote more time to private prayer. Preachers must set the example. More
importantly, I found that people want to pray and will when sufficiently challenged.
Every congregation contains those budding pilgrims who desire a deeper
walk. These dear ones want to be led; they hunger tor deeper commitment.
Prayer rooms, chains, and lists serve a purpose, yet churches must mobilize
"warriors" who will sacrifice time and energy before the throne of God. Only then
will preachers and preaching experience an anointing that God desires to release.
Read on to discover the "vital link between preacher, prayer and proclamation."
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CHAPTER 1
Overview of the Study
Sunday, August 25, 1996, still seems like yesterday. Preaching during morning
worship at the Transfiguration Baptist Church in Oryol, Russia, I felt God's presence
like never before. At the conclusion of the service, following three sermons, special
music, and a variety of hymns, four adult women hurried to the altar to repent of
their sin and receive Christ as personal Savior.
I could relate to Jeremiah as he proclaimed, "His word is in my heart like a fire,
a fire shut up in my bones" (20:9). Each thought, every word seemed touched by the
Spirit's anointing.
This preaching experience glows in my memory like no other. Why? What made
the difference? Without a doubt, prayer! Challenged to pray for this mission
endeavor, especially the worship times, churches and individuals complied faithfully.
As a result, God responded, the Spirit moved, he changed lives!
I have pondered questions since that blessed day half a world away. Could that
same experience occur, that same Presence permeate the worship services at my
church? What must take place to ignite such divine anointing? Nothing less than
consistent, specific, persevering intercession that fuels the Spirit's flame.
Understanding the Problem
Unfortunately, the problem in Gethsemane is still a nuisance. Jesus' wake up call
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to Peter remains a warning. "The Spirit is willing, but the body is weak"
(Matt.26-41).
K. P. Yohannan warns: "Nothing reveals the bankruptcy of modern Christianity
more clearly and quickly than the current crisis in prayer .... How can we
overcome unseen spiritual forces, cast down evil strong holds, and open closed doors
unless we are a people of prayer" (40-41)?
Understanding this, Satan does everything he can within his power to keep us
from praying. Distractions, discouragement and defeat keep us from praying the way
we should. And even when we do pray, our efforts often suffer from shallowness,
predictability and stagnation.
No one feels the effects of this prayer crisis more than the preacher, especially in
the realm of proclamation. A lack of prayer blocks the flow of the Spirit's anointing
oil. This lack of anointing risks barrenness in the study and dryness in the pulpit.
Conviction and expectation during worship service fall prey to boredom and
preoccupation.
Theological Foundation
The account of Israel's first battle comes to mind when considering the biblical
basis of this study.
The Amalekites came and attacked the Israelites at Rephidim. Moses said to
Joshua, "Choose some of our men and go out to fight the Amalekites.
Tomorrow I will stand on top of the hill with the staff of God in my hands."
So Joshua fought the Amalekites as Moses had ordered, and Moses, Aaron
and Hur went to the top of the hill. As long as Moses held up his hands, the
Israelites were winning, but whenever he lowered his hands, the Amalekites
were winning. When Moses' hands grew tired, they took a stone and put it
Gaddis 3
under him and he sat on it. Aaron and Hur held his hands up - one on one
side, one on the other � so that his hands remained steady till sunset. So
Joshua overcame the Amalekite army with the sword (Exodus 17: 8-13).
Advanced in years, Moses was in no physical condition to take part in the actual
battle. "Even had Moses been physically capable of taking part in the conflict," writes
J. Orr in The Pulpit Commentary, "he was better employed where he was, in this
work of earnest intercession" (77).
Nevertheless, Moses grew tired in lifting his hands. He could not bear such a
burden alone. Only when Aaron and Hur held up his hands was Moses able to
continue and Israel able to prevail.
What an excellent example of prayer serving a decisive role in helping God's
people in battle! What a beautiful picture of saints pooling their efforts to gain victory
over the enemy!
"Would that the church were more alive to this secret of gaining victories by
prayer," continues Orr. "The influence of prayer cannot be overrated. It decides
battles. It sways the tides of history .... It puts to the rout spiritual enemies" (78).
The following Old Testament challenge from II Chronicles underscores the
importance of prayer. "If my people, who are called by my name, will humble
themselves and pray and seek my face and turn from their wicked ways, then will I
hear from heaven and will forgive their sin and will heal their land" (7:14).
Does this cast prayer in a mechanist mold? Does this obligate God to react and
respond to our every whim? Obviously not. He will not allow himself to be boxed up
or hemmed in. However, Scripture confirms his desire for inquiry and response to
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importunity.
Take for example, the Lord's invitation in Jeremiah 33. "Call to me and I will
answer you and tell you great and unsearchable things you do not know" (vs. 3).
This offer that came to Jeremiah while he was in prison extends to us, regardless of
our circumstances. "The Bible does not represent prayer as a mere subjective
exercise," explains Pulpit Commentary contributor W. F. Adeney. "It treats it as a
power prevailing with God, securing from him blessings asked" (70).
Evidence to support Adeney surfaces in Genesis 32. On the night before reuniting
with Esau, Jacob wrestled with the "man of God" on the banks of the river Jabbok.
Jacob was hungry for a blessing. Indeed, he would not cease his struggle until he had
found his answer (vs. 26). Perseverance paid off, as he whose name meant "cheat"
received the new identification Israel, which means "God's Prince" or "God's
Preserver. "
Jesus illustrates rewarded importunity in Luke 1 1 . Following a recitation of what
has become known as the "Lords Prayer," He tells the parable of a person who goes
to a friend at midnight in search of food. "I tell you, though he will not get up and
give him the bread because he is his friend, yet because of the man's persistence he
will get up and give him as much as he need" (vs. 8).
Such teaching sprang from the overflow of Jesus' personal prayer life. He is
without equal when it comes to a model of a praying preacher. For example, Mark
chapter one tells us that "very early in the morning, while it was still dark, Jesus got
up, left the house and went off to a solitary place, where he prayed" (vs. 35).
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This is only one of twenty-three recorded instances in the Gospels where Jesus
prayed. At his baptism, before the selection of the disciples, at his transfiguration, at
the feeding of the five thousand and four thousand, at Lazarus' raising, in
Gethsemane, on the Cross and at his ascension, Jesus consistently communed with his
Father. Andrew Murray highlights the importance of Jesus' prayer modeling in The
Prayer Life.
Would that we might learn from our Lord Jesus how impossible it is to walk
with God, to obtain God's blessing or leading, or to do His work joyously
and fruitfully, apart from close unbroken fellowship with Him who is ever a
living fountain of spiritual life and power. (58)
Further evidence of the vital preacher-prayer link appears early in Acts, with
Peter's Spirit-led sermon on the day of Pentecost taking center stage. When he
finished speaking, "those who accepted his message were baptized, and about three
thousand were added to their number that day" (2:41). A significant prayer meeting
took place prior to the sermon (1:14). Though specific details are missing, one could
assume that this group of New Testament "prayer warriors" bolstered Peter's
confidence and prompted such a widespread response.
Paul, too, clearly demonstrates this preacher-prayer connection. A careful reading
of his epistles positions him as an avid intercessor. He wrote to the church at Rome,
"how constantly I remember you in my prayers at all times . . . that I may impart to
you some spiritual gift, to make you strong" (1:9-11). Later in that same letter we see
a link between his prayer and evangelistic zeal. "Brothers, my heart's desire and
prayer to God for the Israelites is that they may be saved" (10:1). To the Colossians
he wrote, "we have not stopped praying for you, and asking God to fill you with the
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knowledge of his will through all spiritual wisdom and understanding" (1:9,10).
Nowhere, however, does that prayer stream run swifter and deeper than in his
letter to the Ephesians. Intercessory prayers constitute significant portions of this
prison epistle. "For this reason, I kneel before the Father . . . (that) he may
strengthen you with power through his Spirit in your inner being . . . that you may be
filled to the measure of all the fullness of God" (3:14-19).
To the same degree that he prayed, Paul coveted the prayers of the people. Clear
and constant preaching of the Gospel concerned him particularly. "Pray for us . . ."
he wrote the Colossians, "that God may open a door for our message, so that we may
proclaim the mystery of Christ, for which I am in chains. Pray that I may proclaim it
clearly, as I should" (4:3,4).
Paul personifies the thrust of this dissertation. He prayed endlessly for the
congregations he served. He cried out for their prayers in return. "Let us learn the
lesson," writes Murray, "and beseech God that ministers and congregations together
may grow in the grace of prayer so that their entire service and Christian life may
witness that the Spirit of prayer rules them" (99).
Context of the Study
Murray's challenge undergirds this thesis. However, leading twentieth century
congregations to emulate first century Christians is no easy task.
Such is the case at the church I pastor in Western Kentucky. Mount
Pisgah Baptist Church, a rural congregation situated near Bremen in Muhlenberg
County, consists of coal miners, power plant workers, clerical workers, school
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teachers, business owners and retirees. Approximately 200 gather for worship each
Sunday.
Rick Warren, senior pastor of Saddleback Valley Community Church in Orange
County, California claims:
Every church is driven by something. There is a guiding force, a controlling
assumption, a directing conviction behind everything that happens. It may be
unspoken. It may be unknown to many. Most likely it's never been officially
voted on. But it is there, influencing every aspect of the church's life. What
is the driving force behind your church (77)?
Numerous passions drive our church, with giving topping the list. Most of the
members tithe. They have discovered the joy of giving, especially to mission causes.
Tradition also dominates. A strong relative network reinforces this factor.
Describing such a church, Warren writes, "change is always seen as negative, and
stagnation is interpreted as 'stability' "(77).
Nevertheless, members do demonstrate a sincere concern for those within and
beyond the walls of the church. Several men and women, young and old alike, have
participated in local, state, national and international mission projects. We take
seriously Christ's command to "go and make disciples of all nations." Yet quoting
from the prophet Isaiah as he overturned the tables of the temple moneychangers,
Jesus had earlier said, "my house will be called a house of prayer" (Matt. 21:13).
Is prayer a part of our worship experiences at Mount Pisgah? Of course. We even
meet on Wednesday evenings for a mid-week prayer service. Too often,
however, these meetings become "organ recitals" as we intercede concerning the
temporal at the expense of the spiritual. "When a prayer meeting concentrates 80% on
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bunions, gall bladders, fenders, and finances," says Leslie Flynn, "can we assert we
are praying Jesus' way?" He elaborates on the way that Jesus prayed, focusing upon
His instruction to the disciples (Luke 11:2-4).
He never asked for trivial items. All five petitions deal with meaningful
matters. Four of the five relate to spiritual issues. One (for daily bread)
pertains to a material want, which shows the legitimacy of bringing physical
needs to our Father in prayer. But with 80% of the petitions dealing with
spiritual subjects, is not our Lord trying to teach us to pray primarily for
spiritual topics (114)?
Examining the Pauline epistles and dissecting his prayers, we find that he
resonates with Jesus. A careful reading of Colossians chapter one reveals his emphasis
on spiritual needs when interceding. In vss. 9-11 for example, Paul prays his readers
would know God's will, live a life worthy of the Lord, be strengthened by His
power, exercise patience and endurance, bearing fruit in the process.
Questions of context loom. Is Mount Pisgah a "house of prayer," based on Isaiah
56:7? Are we catching the spirit of Jesus and Paul? Partially, yes. Two years ago, a
group of men began meeting on Monday mornings for a time of intercession. This
continues to take place, with ten to twelve men attending each week. A group of
women now gets together also, although not as often.
The challenge exists in the baby busters and boomers. We tried a meeting with the
younger men, with very little response. These are busy people. Work and family
responsibilities pull them in every imaginable direction.
Yet shafts of light do break through the clouds. Several young men in our church
have attended Promise Keeper rallies. Since this organization urges prayer support for
the pastor, the ground is fertile for an increased arsenal of prayer. I believe a church
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that marches to the beat of giving and tradition can be driven by prayer.
How? The answer is nothing short of a concentrated experiment in prayer. This
alone prepares the foundation and reveals the blessings God has in store for a people
who will call to Him and seek Him with all their heart.
Purpose
This study explored the impact of an intensive, forty-day prayer journey on the
preacher and a group of selected prayer warriors.
Research Questions
1. What was the level of prayer activity among participants prior to the forty-
day journey?
2. What changes in the preacher and prayer warriors surfaced subsequent to
the prayer journey?
3. What aspects of the prayer journey contributed most to the observed
changes in the participants?
Definition of Terms
Forty-day journey: The preacher and intercessors began on Wednesday, Oct. 8,
1997 and prayed daily through Sunday, Nov. 16, 1997.
Intensive: The preacher and warriors committed no less than thirty minutes daily
to pray.
Prayer: Rosalind Rinker, in Prayer: Conversing with God, says "prayer is the
expression of the human heart in conversation with God ... a dialogue between two
persons who love each other" (18). It includes such elements as adoration,
thanksgiving, confession, petition, intercession and listening. According to Flynn,
"prayer has both objective and subjective values. Its primary purpose is to move God
Gaddis 10
to act . . . But prayer has a secondary . . . psychological value. The one who prays
may benefit subjectively from communing with God" (93). S. D. Gordon writes:
"Our prayer is God's opportunity to get into the world that would shut Him out ... .
Prayer puts us into direct dynamic touch with the world" (14-15).
Warriors'. Twelve intercessors chosen by the pastor to serve as the major players
in the study. Those chosen demonstrated faithfulness to the church, as well as a keen
interest in prayer.
Description of the Project
Three phases composed the project.
Preparation: A foundation solidified before the project moved forward. A forty-
day prayer journey involving only the pastor, preceding the main forty-days described
earlier, formed part of the preparation period.
This advance development centered around a time of daily devotion. Although all
facets of prayer operated, listening received particular emphasis. When asked recently
by The Minister's Family magazine what he would do differently if he had his
ministry to do over. First Baptist Houston pastor John Bisagno replied, "In my prayer
time, I would listen more and talk less" (15).
Utilizing this wise counsel, I availed myself to any insight God provided
concerning the project. Too, I focused on who the twelve warriors should be.
Once I felt comfortable with the potential candidates, the selection process began.
I visited in the homes of each potential warrior and asked them a series of questions
concerning their interest in the project and degree of prayer involvement (see
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Instrumentation and Data Collection). Having completed my personal forty-days and
selecting the twelve, the second stage began.
Operation: This phase included the journey itself, which began on a Wednesday
and continued through the next six Sundays.
A meeting with the twelve took place on the Sunday prior to the kick-off date.
Warriors received three handouts at that time, the first being "How to Spend
Extended Time in Prayer" (see appendix 1). The twelve also got Pray for your
Pastor, a forty-day intercessory prayer plan to provide structure during the project
(see chapter 2). Finally, they received the first of six Weekly Warrior Worksheets
(see appendix 2). These provided structure and served as response gathering tools.
On each of the six Sunday mornings of the journey, I met with the twelve for a
fifteen-minute time of pre-worship service prayer (see appendix 3). Distribution of
the Weekly Warrior Worksheets took place then.
As pastor, I participated in the forty-day process. Intercession for warriors and
recording of impressions funtioned as top priority.
Evaluation: This follow-up period served as the third and final stage.
Here, I gleaned from eighty days of journaling, as well as appraising the Weekly
Warrior Worksheets.
To conclude the project and gather valuable qualitative feedback, a final one-time
focus group met. I led the discussion, seeking to discover insight, growth and change
that took place over the six weeks. Materials gathered in the evaluation phase formed
building blocks for Chapters 4 and 5.
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Instrumentation and Data Collection
Four instruments gauged the results of this study, with my personal journal
working as the first. Daily, during the forty-day advance time and then during the
journey itself, pen and paper functioned along with the Bible. Dan Baty reflects upon
the value of a journal:
If we let it, keeping a journal can be a unique prayer activity. As we write,
we see what is truly in our hearts. If we offer our hearts' contents to God,
He will pour His love and compassion on our frailties and draw us closer to
Him. (26)
How is God working through my sermon preparation? What fresh insight do I
sense? Is this project making a difference? If so, how? Where is He leading me as a
result of this effort? These questions reflect guidance I sought during the journaling
periods.
Warrior interviews, held during the preparation phase, accounted for the second
means of data collection. Sessions consisted of four to seven questions and took place
during pastoral visits in the home. During these sessions, I attempted to diffuse
anxiety, build rapport, gauge interest and outline the project.
Six Weekly Warrior Worksheets, distributed during Sunday prayer meetings,
functioned as the third instrument. Week one ran from Wednesday through Sunday.
The remaining five, Monday through Sunday. Participants read daily scripture
passages corresponding to those included in Pray for your Pastor. Warriors then
responded with prayer and reflection. The completed forms gave the pastor feedback.
To maintain privacy and enhance candor, the last four digits of Social Security
numbers replaced names as means of identification.
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A final focus group completed the list of data sources. David Morgan underscores
the value of this research tool: The hallmark of focus groups is "the explicit use of
group interaction to produce data and insights that would he less accessible without
the interaction found in a group" (12).
As pastor, I served as moderator. Having received permission from the group, I
videotaped the session, documenting the various responses. All participants completed
a focus group response form at the conclusion of the session (see appendix 4). This
allowed all Warriors the opportunity to document on paper the ways the journey
benefitted them personally and the church corporately.
Deliminations and Generalizability
Obviously, a six-week case study pales when compared to an ongoing
preacher/intercessor prayer ministry. However, I would like to see an ongoing prayer
partner program take root and flourish in the wake of this project.
In one sense, unfortunately, this study is not generalizable beyond those who
participated. Yet implications exist for churches similar in size and make up to Mount
Pisgah. Congregations so inclined could benefit greatly by examining and
implementing the process.
Variables
The forty-day prayer journey functioned as the independent variable in this
research. Dependent variables included the preacher's sermon preparation and
delivery, as well as the spiritual impact on the warriors and other congregants.
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Overview
Chapter Two examines available literature concerning the prayer/preaching
relationship. Chapter Three further elaborates on the design of the study. Chapter
Four, which synthesizes the findings of the study, is followed by a "Summary and
Conclusions" section in Chapter Five.
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CHAPTER 2
Precedents in the Literature
Andrew Murray's The Prayer Life functions as a springboard for this dissertation.
His emphasis on and adherence to scripture provides credence to his work. Woven
throughout this classic are biblical references and quotations that support his claim.
Murray devotes a chapter to Paul that centers on two key statements. /. Paul was
a minister who prayed much for his congregation. II. Paid was a minister who asked
his congregation to pray much (96,98). Just like a man needs two legs to walk and an
airplane needs two wings to fly, the Gospel needs this two-pronged prayer attack in
order to advance.
Elaborating on the prayer life of Paul, Murray writes:
What a study for the Inner Chamber, to teach us that unceasing prayer
formed a large part of Paul's service in the Gospel; we see the high spiritual
aim which he set before himself, in his work on behalf of believers; and the
tender and self-sacrificing love with which he ever continued to think of the
Church and its needs. Let us ask God to bring each one of us, and all the
ministers of His Word, to a life of which such prayer is the healthy and
natural outflow. (97)
With spiritual insight, Paul understood the potential for kingdom progress when
preacher and pew joined forces in prayer. The same one who commanded the
Thessalonians to "pray without ceasing" (I Thess 5:17) humbly asked the Ephesians to
intercede on his behalf. "Pray also for me, that whenever I open my mouth, words
may be given to me so that I will fearlessly make known the mystery of the
Gospel .... Pray that I may declare it fearlessly, as I should" (6:19,20).
The remainder of this chapter examines the connection between preacher, prayer.
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and proclamation.
The Preacher Must Pray
James Houston focuses on the driving force friendship played in Paul's prayer
life. "The connections between friendship and prayer come to the surface clearly in
the life of the apostle Paul. His warm friendship encouraged many people in his time
to pray more deeply � and he encourages us in the same way" (225).
Houston believes that a blend of concern and prayer played a key role in Paul's
effectiveness. "Paul's . . . work and his friendships were shot through with prayer,"
he penned. "His letters, in which he wrote passionately, affectionately, and
prayerfully, reveal this dynamic between prayer and friendship. Paul cared deeply that
his many converts to the faith should live out the reality of the good news he had
preached to them" (226).
Houston emphasizes that Paul's prayer life was not a mere appendix or attachment
to help sugarcoat his ministry. "Paul was . . . always on his knees before God. In his
own life, prayer and teaching were integrated, and he never encourages others to
separate the two" (226).
"Give Thanks in al! Circumstances"
Thanksgiving in the midst of suffering is another Pauline trait that the author
highlights. Using Paul as a model, Houston wants his readers to understand that
tribulation and gratitude ought to complement rather than work against one another.
"In the midst of his own sufferings, Paul's life was marked by constant thanksgiving"
(230).
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The natural tendency of ministers is to neglect prayer during periods of dryness
and stagnation, feeling that somehow God has removed His hand. We see in Paul,
however, a supernatural drive to persevere in prayer, especially in the valley
experiences. "Significantly, his prayers focused around frustration, weakness and
helplessness, as all true prayer must do. It is out of our helplessness that we pray
best, because self-confidence robs our incentive to pray as we should" (235).
Houston attaches muscle to the skeleton formed in The Prayer Life. He builds on
Murray's themes by highlighting Paul's intense desire to know God and serve Him
faithfully. The daily grind of this apostle's life serves as the anvil on which his
devotion is shaped. "Paul's teaching has great depth and character partly because of
his own experiences in prayer and suffering. His frustrations, doubts and despair,
coupled with his passionate concern to declare the gospel and his thankfulness, are all
used to give his teaching such richness, personal conviction and power" (235).
The SeiTnon is Formed in the Closet
No literature review on the subject of prayer and preaching would be complete
without representation from E. M. Bounds. Bounds' devotional life and writings about
prayer have challenged Christians for generations. What a blessing that he chose to
devote one of his classic works. Preacher and Prayer, to the specific subject of this
dissertation!
Bounds builds upon a foundation laid by Murray and Houston, examining the
critical link between devotion and proclamation. Dealing primarily with the subject
of the preacher's prayer life, he also uses Paul as a prayer model. Bounds' conviction
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is that people such as Paul, rather than programs and methodology, are God's means
of reaching the world with the Gospel.
What the Church needs today is not more machinery or better, not new
organizations or more and novel methods, but men whom the Holy Ghost
can use - men of prayer, men mighty in prayer. The Holy Ghost does not
flow through methods, but through men. He does not come on machinery,
but on men. He does not anoint plans, but men men of prayer. (7)
According to Bounds:
Preaching is not the performance of an hour. It is the outflow of a life . . .
Paul termed it "My Gospel"; not that he had degraded it by his personal
eccentricities or diverted it by selfish appropriation, but the gospel was put
into the heart and lifeblood of the man Paul, as a personal trust to be
executed by his Pauline traits, to be set aflame and empowered by the fiery
energy of his fiery soul. (8-9)
In page after page of this priceless little volume, Bounds stresses the importance
of God's man in the preaching task.
The glory and efficiency of the gospel is staked on the men who proclaim
it . . . the character as well as the fortunes of the gospel is committed to the
preacher. He makes or mars the message from God to man. The sermon
cannot rise in its life-giving forces above the man. Everything depends on
the spiritual character of the preacher. (6,8,9)
Not surprisingly. Bounds moves from a general emphasis on the man to a specific
call to prayer. "The preaching man is to be the praying man. Prayer is the preacher's
mightiest weapon . . . The real sermon is made in the closet. Prayer makes the man;
prayer makes the preacher; prayer makes the pastor" (12).
Bounds points to scholarship at the expense of discipleship as a major distraction
to the preacher. Divine truth, no matter how orthodox and eloquent, rings hollow
without a foundation of prayer and spiritual anointing. "Truth unquickened by God's
Spirit deadens as much as, or more than error," (17).
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Certainly, Bounds does not condemn scholarship and preparation. However, when
"letter" preaching gains significance over "anointed" preaching, danger looms. He
elaborates:
The preaching that kills may have the insight and grasp of principles, may be
scholarly and critical in taste, may have every minutiae of the derivation and
grammar of the letter, may be able to trim the letter into its perfect pattern,
and illumine it as Plato and Cicero may have illumined, may study it as a
lawyer studies his textbooks to form his brief or defend his case, and yet be
like a frost, a killing frost. Letter-preaching may be eloquent, enameled
with poetry and rhetoric; sprinkled with prayer, spiced with sensation,
illumined by genius, and yet these be but the massive or chaste, costly
mountings, the rare and beautiful flowers which coffin the corpse. (21-22)
Humility and Prayer are Inseparable
Humility, birthed out of self-denial, becomes a divinely inspired antidote to
neutralize excess "head" preaching. "The energy of self-denial must be his being, his
heart and blood and bones," Bounds emphasizes. "He must go forth as a man among
men, clothed with humility, abiding in meekness, wise as a serpent, harmless as a
dove; the bonds of a servant with the spirit of a king; a king in high royal,
independent bearing, with the simplicity and sweetness of a child" (10).
When an unhealthy fear of man threatens a healthy fear of God, preachers are apt
to serve bland generic sermonettes. "If . . . their faith has a weak hold on God or His
word, if their denial be broken by any phase of self or the world, they cannot take
hold of the church nor the world for God" (1 1).
Not surprisingly, Bounds commends prayer as a shield against self absorption.
"Prayer is humbling work. It abases intellect and pride, crucifies vain glory, and
signs our spiritual bankruptcy, and all these are hard for the flesh and blood to bear" (36).
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Well-known Methodist preacher W. E. Sangster writes on the subject of humility,
underscoring the value of sticking to the basics in preparation and proclamation. "The
subtle desire to appear clever is seen as pride and vanity when it is seen in the light
of prayer. The praying-preacher, held by his prayers to the central things, has a great
longing that his Master's message be understood ... the preacher who prays much
knows that he must make his message plain" (105).
According to Sangster, the prayerful preacher longs to efface himself and glorify
Christ. "He does not hunger for praise when the preaching is over. He wants sinners
converted, believers strengthened, back-sliders recovered, the sorrowful comforted"
(106).
Closely connected to his call for simplicity is Sangster's emphasis on practicality.
"The man who prays much about his preaching does not see preaching as an art -
something that can be delighted in for itself along. He knows that God intends that it
should do something" (106).
John Stott complements much of what Sangster says. He focuses on the fragile
connection between the minister and pride. "Pride is without doubt the chief
occupational hazard of the preacher. It has ruined many, and derived their ministry of
power" (320). He then charts a threefold course for humility with emphasis on
(1) The Word ofGod, (2) Tlie Glory of Christ, and (3) The Power of the Holy Spirit.
Concerning the Word of God, Stott cautions preachers against watering down or
adding to Scripture with personal speculations. "The humble mind is neither closed
Gaddis 21
nor uncritical, but it acknowledges its limitations." Illustrating with one of David's
personal prayers, he adds, "'Oh Lord, my heart is not lifted up, my eyes are not
raised high; I do not occupy myself with things too great or too marvelous for me'"
([Ps. 131:1, (322)]).
Humility of mind must be matched by humility of motive, according to Stott.
Nothing less than the Glory of Christ must take center stage if we expect to reach this
goal. Quoting James Denney, Stott wrote, "'No man can bear witness to Christ and to
himself at the same time. No man can give the impression that he himself is clever
and that Christ is might to save'" (325).
These words taken from Murray's Humility: The Beauty of Holiness add insight.
When I look back upon my own religious experience, or round upon the
Church of Christ in the world, I stand amazed at the thought of how little
humility is sought after as the distinguishing feature of the discipleship of
Jesus. In preaching and living, in the daily intercourse of the home and
social life, the more special fellowship with Christians, in the direction and
performance of work for Christ,�alas! How much proof there is that
humility is not esteemed the cardinal virtue, the only root from which the
graces can grow, the one indispensable condition of true fellowship with
Jesus. (7)
Modeling the apostle Paul, we must comprehend the enlightening truth that "we
no longer live but Christ lives in us" (Gal 2:20). Bounds underscores the importance
of the crucified preacher. "Life-giving preaching costs the preacher much-death to
self, crucifixion to the world, the travail of his own soul. Crucified preaching only
can give life. Crucified preaching can come only from a crucified man" (19).
Finally, Stott refers to the Power of the Holy Spirit in relation to the preacher's
quest for humility. Fullness of the Spirit required our own emptiness. Stott
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demonstrates this with words from the apostle Paul:
And I was with you in weakness and in much fear and trembling; and my
speech and my message were not in plausible words of wisdom, but in
demonstration of the Spirit and power, that your faith might not rest in the
wisdom of men but in the power of God. (I Cor. 2: 3-5)
The Spirit Provides the Power
This reference to the Spirit underscores a critical triad in gospel proclamation:
Preacher, prayer, and Holy Spirit. Not only is the Spirit's presence critical in prayer,
but in preaching as well.
The Holy Spirit and Prayer: Most writing on the Holy Spirit/prayer relationship
emphasizes the Spirit's /t//7c/'/w7 in prayer. Murray includes Zechariah's description of
the Holy Spirit as the "Spirit of Prayer" in The Prayer Life. We see further evidence
of this in Paul's connection between the Holy Spirit and prayer.
In the same way, the Spirit helps us in our weakness. We do not know what
we ought to pray for, but the Spirit himself intercedes for us with groans that
words cannot express. And he who searches our hearts knows the mind of
the Spirit, because the Spirit intercedes for the saints in accordance with
God's will. (Romans 8:26,27)
Based on these inspired words, Murray says we "ought to come into God's
presence not with our ignorant prayers, not with many words and thoughts, but in
confidence that the Divine work of the Holy Spirit is being carried on within us" (62).
Branching out from this statement, he lists three points for consideration.
First, we need to believe that the Spirit of God's Son is in us. Also, we ought to
grasp what God desires to accomplish in us. Finally, the Holy Spirit must have our
bodies and souls. His dwelling place, entirely under His control (62-64).
Paul Cho, pastor of Yoido Full Gospel Church in Seoul, Korea, gives us a word
Gaddis 23
of personal testimony regarding the Spirit's work in his life.
In my personal life, fellowship with the Holy Spirit has made all the
difference in the world. I could not live without the sweet communion with
His presence that I have become so familiar with. In the morning, I can
sense His freshness come over my heart and I have the strength to go
through the challenges of that day knowing that in every situation I will be
completely victorious. (45)
The Holy Spirit, Prayer and Preaching: Bound's observations of the Spirit's
role in the preacher/prayer dimension contribute significantly. He refers to the Spirit's
presence in preaching as "unction."
"In the Christian system, unction is an anointing of the Holy Ghost, separating
into God's work and qualifying for it. This unction is the one divine enablement by
which the preacher accomplishes the peculiar and saving ends of preaching . . .
unctionless preaching makes everything hard, dry, acrid, dead" (95,99).
Great preachers have recognized the importance of unction in the pulpit. Martyn
Lloyd-Jones includes the Spirit's role in the sermon building process. "The right way
to look upon the unction of the Spirit is to think of it as that which comes upon the
preparation" (304).
Cho resonates with Lloyd-Jones:
When I prepare my sermons, I ask God to enlighten my mind to know the
mind of the Holy Spirit, who wrote the word of God. After I finish writing
my outline, I then meditate on the message I am going to relate to God's
people. From the introduction to the conclusion, through every one of my
points, the Holy Spirit gives me fresh understanding of what the Word means
and how to apply the Word to meet the needs of the thousands who will hear
the message. (127)
Moving from preparation to the actual preaching event, Stott says, "The words we
speak in human weakness, the Holy Spirit carries home by his power to the mind.
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heart, conscience and will of the hearers" (334). He illustrated his point with this
lengthy yet colorful comment from English pulpiteer Charles Spurgeon:
The gospel is preached in the ears of all; it only comes with power to some.
The power that is in the gospel does not lie in the eloquence of the preacher;
otherwise men would be converters of souls. Nor does it lie in the preacher's
learning; otherwise it would consist in the wisdom of men. We might preach
till our tongues rotted, till we should exhaust our lungs and die, but never a
soul would be converted unless there were mysterious power going with it -
the Holy Ghost changing the will of man. O Sirs! We might as well preach
to stone walls as preach to humanity unless the Holy Ghost be with the
word, to give it power to convert the soul. (353)
Helmut Thielke devotes an entire chapter to the work of the Holy Spirit in
connection with ministry. One of his main thrusts describes the Spirit of God as
"anointing oil" relating to the entire delivery. Theilke's words supplement those of
Murray and Bounds. He too, emphasizes the importance of the Spirit, preacher,
prayer triad.
Especially is it the Holy Spirit's work to maintain in us a devotional frame of
mind whilst we are discoursing. This condition to be greatly coveted to
continue praying while you are occupied with preaching ... Oh to burn in
our secret heart while we blaze before the eyes of others! This is the work of
the Spirit of God. (69)
Evangelist Dwight L. Moody is another preacher who discovered the transforming
power of the Holy Spirit in his work. Jack R. Taylor, in The Key to Triumphant
Living, describes his life-changing encounter. The year was 1871 and Moody was
becoming aware of how little he was fitted for his work. Two women who regularly
attended meetings sparked in him a hunger for spiritual power. At the end of the
services they would say to him:
"We have been praying for you." "Why don't you pray for the people?" Mr.
Moody would ask. "Because you need the power of the Spirit," they would
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say. "I need the power? Why," said Mr. Moody, in relating the incident
years later, "I thought I had the power. I had the largest congregations in
Chicago, and there were many conversions. I was in a sense satisfied. But
right along, those two godly women kept praying for me, and their earnest
talk about anointing for special service set me to thinking. I asked them to
come and talk with me, and they poured out their hearts in prayer that I
might receive the filling of the Holy Spirit. There came a great hunger into
my soul. I did not know what it was. I began to cry out as 1 never did
before. I really felt that I did not want to live if 1 could not have this power
for service. " (94)
Returning to Bounds, we discover his connection between prayer and unction.
"This unction comes to the preacher not in the study but in the closet. It is heaven's
distillation in answer to prayer . . . heaven's knighthood given to the chosen true and
brave ones who have sought this anointed honor through many hours of tearful,
wrestling prayer" (92-93).
In addition to support from Bounds and Thielke, this prayer/unction bond receives
considerable emphasis by Sangster. Prayer was so vital in his life that he devotes an
entire chapter to the subject. "Unction comes only of praying. Other things precious
to a preacher come of prayer and something else. Unction comes only of praying"
(110).
Sangster treats a sensitive paradox relating to unction. While this supernatural
anointing should be sought with importunity, the preacher should avoid becoming
self-absorbed in his search. "Normally, men with unction are as unaware of it as a
saint is unaware of his sanctity" (1 10).
The truth remains, however, that preaching becomes bland and ineffective without
the presence of the Spirit. Whatever their level of awareness, preachers through the
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ages have discovered prayer's importance. As Bounds states:
Prayer, much prayer, is the price of preaching unction; prayer, much prayer,
is the one, sole condition of keeping this unction. Without unceasing prayer,
the unction never comes to the preacher. Without perseverance in prayer, the
unction, like the manna overkept, breeds worms. (100)
Encountering Obstacles in Prayer
Despite the help of the Holy Spirit, even the most earnest saint faces difficulty in
prayer. Ministers are not exempt. In fact, familiarity and constant exposure to the
subject may breed a subtle callousness that lures the preacher away from the "closet."
T. W. Hunt builds a chapter around the subject of prayer hindrances. Included are:
1. Prayerlessness
2. Wrong Motives
3. Lack of Faith
4. Not Abiding
5. Rebellion and Sin
6. Lack of Importunity (88-104)
Although limited space prohibits a thorough discussion of the entire list;
prayerlessness, lack offaith, and lack of importunity receive special consideration.
"Prayerlessness is a statement to God that we do not believe that spiritual forces
have the power to affect a world created by a spiritual being" (91). To illustrate his
point, he uses the encounter between King Ahaz and Isaiah. "'I will not ask,' Ahaz, 'I
will not put the Lord to the test.'" �a cloak for his eagerness to rely on an alliance
with Assyria rather than God. Isaiah exposed the hypocrisy: "'Is it not enough to try
the patience of men? Will you try the patience of God also?'" (Isa 7:12-13).
Taylor gives attention to prayerlessness in Prayer: Life's Limitless Reach.
Defining the subject, he writes that prayerlessness is "that state in which one prays
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less than he ought, less than the Father desires, and less than that one himself knows
he should" (35).
Building on that definition, Taylor warns that the sin of prayerlessness will
develop into a stronghold if left unchecked. His concern about strongholds is so keen
that he later devotes an entire chapter to the subject. There he includes these verses
from II Corinthians 10:
The weapons we fight with are not the weapons of the world. On the
contrary, they have divine power to demolish strongholds. We demolish
arguments and every pretension that sets itself against the knowledge of God,
and we take captive every thought to make it obedient to Christ. And we will
be ready to punish every act of disobedience, once your obedience is
complete, (vss. 4-6)
Taylor describes a stronghold "as a system of thought or area of bondage within
the mind or body which encourages the devil" (146). He then urges the
implementation of prayer as a weapon against this onslaught.
Cho said this about enemy attacks: "Satan, supported by the fallen angels and
demons, is out to rob and destroy. Without depending on the power of prayer, we are
not able to break Satan's power. The devil has never been too concerned about church
ritual�but he is deathly afraid of genuine prayer" (34-35).
Lack of Faith is another hindrance to prayer that Hunt examines. "Faith is the
basis of any genuine relationship. The more sensitive and dynamic a relationship is,
the greater the faith that must enter into it" (95). Hunt goes on to submit two main
reasons people have difficulty believing. "One would be a fear that God does not want
to give" (96). The fact that Jesus continually encouraged asking proves that God
wants to pour out blessings in our lives. "The second cause is a fear that the thing we
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are aslcing is too great or too difficult" (96). To counteract such doubt, Hunt points to
Jesus' encounter with the man and his demon-possessed son in Mark 9. When the
father asked if he could do anything to help the boy, Jesus responded "'If you can'?
Everything is possible for him who believes" (vs. 23).
Cho constructs a chapter around the prayer/faith connection. "Faith is the special
ingredient that fills prayer with power and results," he wrote, adding appropriate
words from Hebrews 11:6: "And without faith it is impossible to please God, because
anyone who comes to him must believe that he exists and that he rewards those who
earnestly seek him" (14).
Posing the question, "How can we develop the prayer of faith?", Cho makes three
insightful statements. The first reads: "Our faith must l)e clearly directed toward a
goal'." (148) Cho emphasizes that God always responds to direct and specific prayers.
Cho reminds us that, "faith is the substance oi things I Faith is not the substance of
generalities, but of definite things hoped for" (148).
Secondly, Cho writes, "the prayer offaith must lead us into visions and dreams'."
When we pray in faith, we move in God's fourth dimensional realm of now faith. We
see the results of God's promise to us already done. We don't faint because of
circumstances which might seem impossible, but we come into the rest of God" (MS-
ISO).
Thirdly, Cho warns, "to pray with failh, we must remove all obstacles that my
negate God's answer" (151). To illustrate, he incorporates key verses from I John 3.
"If our hearts do not condemn us, we have confidence before God and receive from
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him anything we ask, because we obey his commands, and do what pleases him" (vss.
21,22).
Illustrating this same subject, Hunt inserts a word from the prophet Isaiah.
"Surely the arm of the Lord is not too short to save, not his ear too dull to hear. But
your iniquities have separated you from your God; your sins have hidden his face
from you, so that he will not hear" (59:1,2).
We are urged to confess our sins and receive God's forgiveness in order to
maintain purity in the relationship. "If I had cherished sin in my heart, the Lord
would not have listened" (Ps. 66:18),
Lack of Importunity also threatens effective prayer. "Importunity accomplishes
much in our growth. It toughens faith. It establishes the reality of abiding and
endurance" (103).
Taylor emphasizes importunity in a chapter titled, "The Secret of Praying
Through." "We will not come to know of God's answers in a satisfying way apart
from the secret of 'praying through'" (155). To magnify his point, Taylor refers to
two parables in the Gospel of Luke. In the first, a friend receives needed
food from another friend at midnight. The request is granted, not because of the
friendship, but the persistency of the asker (ch. 11:5-8). In the second, a godless
judge grants a widow legal protection because she continued to "bother" him (ch.
18:1-5). "Oh dear friend let us learn to pray through. Let us not begin to pray a little
while and then give up. Let us pray prevailingly, audaciously, stubbornly" (158).
Bounds links the issue of importunity with the amount of time spent in prayer by
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referring to missionary Adoniram Judson. "The secret of its profundity and endurance
is found in the fact that he gave time to prayer. He kept the iron red-hot with prayer,
and God's skill fashioned it with enduring power" (52). Writing in more general
terms. Bounds also says that, "The men who have most fully illustrated Christ in their
character, and have most powerfully affected the world for him, have been men who
have spent so much time with God as to make it a notable feature of their lives" (45).
In Prayer Shield. Peter Wagner records the revealing results of a survey among
pastors that crossed regional, age, and denominational lines. Of the 572 contacted:
� 57 percent pray less than 20 minutes a day.
� 34 percent pray between 20 minutes and 1 hour a day.
� 9 percent pray 1 hour or more a day.
� The average prayer time was 22 minutes daily. (79)
Spending extended time in prayer is one of Cho's major tenets.
Life would not be the same without hours of daily prayer. No one knows
what problems I would face if I did not pray daily. As the pastor of the
largest church in the world, I know that Satan tries to destroy me daily. If he
could tempt me to take a short cut in my prayer life, 1 would be vulnerable
to his attacks. I therefore cannot afford to miss even one hour of my prayer
time, for I know that this is the source of my inner strength. (139)
Practically speaking, Cho begins his prayer time by thanking, praising, and
worshipping God. He then moves on to his church, government, and family.
Traveling from continent to continent in his mind, he then intercedes for countries
around the world. He concludes by praying for himself (136-138).
Most writers agree that by giving prayer first place in the morning is a reflection
of how serious we are about developing a meaningful devotional life. "If God is not
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first in our thoughts and efforts in the morning he will be in the last place the
remainder of the day" (55). Bounds uses two examples, David in the Old Testament
and Jesus in the New Testament, of those willing to seek God early:
The heart which is behindhand in seeking God in the morning has lost its
relish for God. David's heart was ardent after God. He hungered and thirsted
after God, and so he sought God early, before daylight. The bed and sleep
could not chain his soul in its eagerness after God. Christ longed for
communion with God; and so, rising a great while before day, he would go
out into the mountain to pray. (56)
Sharing Bounds' feelings concerning the value of early morning prayer, Cho
writes, "Getting up early every morning helps me to have the time necessary to pray.
I normally get up by 5:00 a.m. 1 physically get out of bed. If 1 were to pray in my
bed, I might go back to sleep; so, it is important to change my physical location"
(136).
Speaking colorfully on the subject, Taylor adds, "the battle of the blankets will
never be won from the underneath side. There is a twilight zone between sleeping and
waking in which the faculties of mind, emotions, and will are greatly impaired. . . .
Don't just lie there, GET UP!" (103)
Bounds issues a plea as a final word on the subject: "We need a generation of
preachers who seek God and seek him early, who give the freshness and dew of effort
to God .... Our laziness after God is our crying sin .... No man gets God who
does not follow hard after Him, and no soul follows hard after God who is not after
Him in early morn" (58).
Prayer Involves Listening to God
Before bringing the congregation into the equation, a vital but often neglected
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aspect of personal prayer deserves attention. S. D. Gordon terms tliis overlooked yet
necessary devotional jewel "The Listening Side of Prayer.
" "In prayer the ear is an
organ of first importance. It is of equal importance with the tongue, but must be
named first. For the ear leads the way to the tongue" (159). Gordon uses Moses to
illustrate his point. "The first stage of Moses' prayer-training was wearing the noise
of Egypt out of his ears so he could hear the quiet fine tones of God's voice" (162).
"How do we listen to God?" is a question posed by Hunt. "The clearest, least
dangerous way is knowing his Word. God will not work in patterns foreign to the
patterns revealed in the Bible" (130).
Leanne Payne echoes Hunt in Listening Prayer. The Bible "is the most important
way of knowing and hearing God. The written revelation, together with the way the
Holy Spirit quickens particular portions as a direct work in a present circumstance,
makes of it the greatest treasure trove we will have this side of glory" (178).
Cho offers two critical factors involved in correctly listening to God. The first is a
willing attitude. "Our desire to listen to God's voice must be couched within a willing
attitude" (153).
Payne elaborates in regard to this issue of a willing listener.
A point to be made here strongly is that we never try to force a word. As we
simply allow time and space for God to speak, we learn both how easily and
wonderfully the word comes and the differing ways it comes. But another
equal in importance, is that it is with our w/7/.v� the incredible faculty of the
soul with which we initiate change, not as robots but as free persons�\h2ii we
deliberately (consciously) open the eyes of our hearts and minds to receive
the word God sends. We know that He hears and answers prayer; we know
the answer will come in His own way and time. Christ is the Word who
never stops speaking the very word of truth we need to hear in order to grow
and obey Him. Christ truly hears and answers. Having made these
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qualifications, I am amazed how often He has simply been waiting for the
opportunity to speak into my mind and heart. (159)
Cho's second qualification for listening to God is developing an ear to hear.
Obedience to the Lord is vital in this process. "Why should God direct us if we have
not obeyed what we already know God has directed us to do (154)?
He goes on to point out the danger of sin's presence in regard to a clear ear to
hear. As an obstacle in prayer it muffles God's word for us. "If there is sin in our
lives, keeping us from obeying God, then we must quickly confess that sin and get it
under the blood of Christ. This wipes the slate clean for all problems and causes us to
come back to a loving relationship with Jesus Christ, capable of hearing His voice"
(155).
Nothing deserves more attention in regard to listening prayer, however, than the
ability to maintain a quiet soul before the Lord. "We need to wait and listen only to
Him," writes Payne, "rather than complaining or running to others for consolation or
guidance." She includes this word from Oswald Chambers that serves well as an
appropriate watershed.
Remain quiet. If you open your mouth in the dark, you will talk in the
wrong mood: darkness is the time to listen. Don't talk to other people about
it; don't read books to find out the reason of the darkness, but listen and
heed. If you talk to other people, you cannot hear what God is saying. When
you are in the dark, listen, and God will give you a very precious message
for someone else when you get into the light. (199)
Let us now balance the scales, moving to emphasize the importance of preachers
receiving prayer.
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The People Must Pray For The Preacher
In order for the preacher to function most effectively, his zeal for prayer must
spread among his flock. Like a car running on flat tires is God's messenger who tries
to proclaim the Gospel without congregational prayer support. Bounds connects the
importance of congregational prayer to the preacher's devotional life:
It is an absolute necessity that the preacher be prayed for. These two
propositions are wedded into a union which ought never to know any
divorce: the preacher must pray; the preacher must be prayed for. It will
take all the praying he can do, and all the praying he can get done, to meet
the fearful responsibilities and gain the largest, truest success in his great
work. The true preacher, next to the cultivation of the spirit and the fact of
prayer in himself, in their intensest form, covets with a great covetousness
the prayers of God's people. (109)
Like Murray in Section I, Bounds highlights Paul as a prime example of an
earnest pray-er who diligently sought intercession. "If any man could project the
gospel by dint of personal force, by brain power, by culture, by personal grace, by
God's apostolic commission, God's extraordinary call, that man was Paul" (110).
Nevertheless, Paul coveted the prayers of all those with whom he came in contact.
He was not concerned about a show of weakness or reduction in influence that pleas
for prayer might trigger. Even if that were the case, Paul needed their prayers.
As Bounds discerns, "Units of prayer combined, like drops of water,
make an ocean which defies resistance. So Paul, with his clear and full apprehension
of spiritual dynamics, determined to make his ministry as impressive ... as the
ocean by gathering all the scattered units of prayer and precipitating them on his
ministry" (111). We must realize, of course, that prayer in the early church
established roots long before Paul began his ministry. In Prayer in the New
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Testament, author Fred Fisher takes us back to the words of Jesus in Matthew 18:
I will tell you the truth, whatever you bind on earth will be bound in heaven,
and whatever you loose on earth will be loosed in heaven. Again, I tell you
that if two of you on earth agree on anything you ask for, it will be done for
you by my Father in heaven. For where two or three come together in my
name, there I am with them. (vss. 18-20)
According to Fisher, this passage calls the Church to represent Christ, acting in
his name. "To ensure the faithful performance of its stewardship, it must become a
prayer fellowship. Sincere and earnest prayer must be a part of its assembling. Only
as the Church is moved by the Holy Spirit to symphonize its petitions can it be sure
that heaven has answered" (158).
Acts 1:14 reveals that the Church took Jesus at His word. Soon after He had
ascended to the Father, "they all joined together constantly in prayer" (see Chapter
1). This session not only gave insight into choosing a replacement for Judas, it paved
the way for the coming of the Holy Spirit (Acts 2:1-4). Fisher elaborates on the
harvest of souls that came into the kingdom on that day:
What a revival! It came when the power of God came on a praying church.
Many of our modern churches with their numerous members, fine buildings,
and full programs do not win three thousand souls to Christ in a generation,
let alone in one day. Why? The answer may lie in the fact that we are not,
like the first church, endued with the power of the Holy Spirit. And perhaps
the reason for that is that our modern churches are not true prayer
fellowships. If we prayed, God could give us the power we need for our
task. Perhaps it would not be another Pentecost, but the rivers of blessings
would be of the same nature. (159)
Group Prayer Ignites God's Power
Cho, too, underscores the importance of corporate prayer. "When I pray alone, I
can only exercise my own individual faith. Yet, when I pray in a group, with my
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brothers and sisters in Christ, the power of our faith is increased geometrically"
(161).
Rosalind Rinker discusses the benefits of joint prayer:
1. Answers are promised to those who agree.
2. We really get to know others.
3. Church members are converted.
4. We are alerted in times of crisis.
5. We learn to accept ourselves.
6. We are released from ourselves and the fear of others.
7. Awareness of God's presence.
8. God's love is given through others. (49-51)
Elaborating on number two, Rinker tells about two couples who knew each other
for years before discovering the joy of praying together. "We've lived side by side
for fourteen years, and attended the same church," said one husband, "and would you
believe it, tonight was the first time we ever prayed together. And it won't be the
last" (49).
Believers resist praying together in small groups for various reasons. Fear of
emotionalism is among those Rinker mentions. "We play games with our excuses in
spite of the fact that we are hungry and thirsty for greater understanding of ourselves
and for deeper meaning in our relationships with others ... Go ahead�put on the
mask! Keep it on, and you will find yourself slipping increasingly into a world of
unreality . . . The barriers you and 1 create keep us from communication with God,
and from each other" (54).
A threat of tears resembles the dread of emotionalism. Many fear praying with
others because once they start, tears begin to flow. Crying need not be avoided,
according to Rinker. In fact, tears often serve a positive purpose. "The sweet release
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of occasional tears is a gift from God. Accept them as such and they will bless you
and others" (55).
Unbelief Sabotages Group Prayer
Just as lack of faith becomes an obstacle to individual prayer, it also robs group
prayer of its effectiveness. In his chapter on the subject, Cho warns of the danger
involved when unbelief creeps into corporate prayer. "Unbelief will break the power
of the group if it is allowed to be present when prayer is going on" (164).
To illustrate the pitfall of unbelief, Cho retells the incident in Matthew 17 where
the disciples failed to heal a demon-possessed boy. After Jesus had covered for them
and restored the young man, the disciples asked Him why they had failed. "Because
you have so little faith," said Jesus. "I tell you the truth, if you have faith as small as
a mustard seed, you can say unto this mountain, 'Move from here to there' and it will
move. Nothing will be impossible for you" (vss. 20,21).
Cho also reminds us of the occasion in Mark 5 when Jesus healed Jairus'
daughter. Only Peter, James, and John, along with the parents, joined Jesus at the
scene of the miracle (vss. 37,41). "We must see that Jesus was very careful whom He
allowed to accompany Him into the house. He only wanted the disciples who had no
unbelief to be with Him as He raised the dead girl back to life" (165).
Other barriers besides unbelief stifle corporate prayer. Tragically, the preacher
may be the one obstructing the flow. Dennis L. King explores reasons why pastors
will not seek intercession. One factor related to the hesitation is ignorance. "The
thought may never occur to a pastor that he needs the prayers of his people. Much
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has been written about the relationship of prayer to pastoral ministry, but the
discussion usually concerns a pastor's own prayer life" (24).
Pride and Overconfidence also stifle the preacher's willingness to seek
intercession. Seeking prayer requires the same humility that facilitates prayer (see
Section I). Too often, however, we rely upon our power rather than seeking help
from others. "Pastors who are especially gifted in areas such as preaching, teaching
or leadership can be easily tempted to rely upon their abilities to build the church.
Much church growth literature, while perhaps not intending to, can lead to an
overconfidence in human methods to advance God's Kingdom" (25).
Fear rounds out King's list of obstacles for the pastor to overcome. Vulnerability
and accountability often stop us from expressing our prayer needs. For example, if
pastors ask congregations to pray that they will have witnessing opportunities, they
open themselves up for someone to ask for a progress report.
The possibility that openness could backfire on the pastor presents a valid
concern. "Church leaders may have a very real fear that if they reveal a personal
need to someone in the congregation, that information may someday be used against
them" (25).
The Pastor Must Take the Initiative
Despite the risks, preachers must express their needs and mobilize people to pray.
This, of course, requires initiative from the church staff. Seeking and using
intercessors help compose the action plan suggested by King.
Prayer Shield. Wagner's work previously cited provides information regarding the
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implementation of intercession. Before unveiling his plan, however, Wagner devotes a
chapter to the question, "Why Pastors Need Intercession."
The fact that pastors have more responsibility and accountability begins a listing
of reasons (66). Wagner bases this on James 3:1 which reads, "Not many of you
should presume to be teachers, my brothers, because you know that we who teach
will be judged more strictly." Wagner adds these words of warning: "Accepting a
position of leadership in the Christian world is running a risk. Sin becomes more
dangerous than ever before" (67).
His or her susceptibility to temptation and spiritual warfare necessitates
intercession for the preacher as well.
Make no mistake about it, the higher you go on the ladder of Christian
leadership, the higher you go on Satan's hit list. The devil is characterized as
a roaring lion seeking whom he may devour. If he has a choice, he will
devour a leader before he will devour anyone else. And he will use every
weapon in his arsenal to do it. (67)
High levels of influence and visibiUfy round out Wagner's list of reasons to pray
for the pastor. "If a pastor fails, more people are hurt and set back in their spiritual
lives than if others fall. The ripple effect is incredibly devastating. Strong Christians
are crushed by the hypocrisy and betrayal they feel. Weak Christians take the pastor's
behavior as a license for them to do likewise" (73).
Obviously a tremendous amount of potential prayer power goes untapped in the
typical congregation. Who among the thousands of ministers across this land would
not be thrilled to know that an army of intercessors undergirds their work? The
challenge lies in providing direction and building the forces.
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For those willing to take on the task, a Proclaim article by Norman Sanders
entitled, "The Preacher's Prayer Partners" is an excellent tool. Before listing
specifics, he builds a case for the preacher receiving prayer. "Without the
undergirding of prayer, no pastor can see the results of his preaching he desires. With
the support of dedicated prayer partners and the anointing of the Holy Spirit, any
pastor can experience a preaching ministry that witnesses a growing church and
people making life-changing decisions for Christ" (7).
Sanders' plan for pastoral prayer partners focuses on three key areas: the pastor's
preaching ministry in general, tlie pastor's sermon deliveiy specifically; as well as the
congregation's reception of tlie message. This work is especially helpful in that each
of the three segments mentioned is undergirded with several related prayer requests.
Any pastor or lay person could take these prayer guides and implement them
immediately.
For example, the section on the pastor's preaching ministry challenges partners to
"pray for the pastor as he attempts to live out the message." Sanders writes:
Pastors are confronted by God and reality as they seek to live out their
messages. The pastor should ask God what He wants him to do with the
message on a personal level. Before the pastor can ask anyone in the
congregation to repent, he must examine his own life and repent of his sins.
If a deeper commitment is needed, the pastor should be the first one to make
it. When pastors understand God's demands on their lives and seek to live
out their sermons, they will be more humble and understanding when they
preach to others. (8)
The section on sermon delivery includes five key requests. According to Sanders,
prayer partners should pray:
* for the pastor's voice before and during the sermon.
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* that the pastor will think and preach clearly.
* that the distractions in the audience (or sanctuary) will be at a minimum
during the sermon.
* for the pastor's choice of words, vocal tone, and emotional intensity.
* that the pastor will preach with the right spirit. (8-9)
Prayer by the pastor for the congregation balances Sanders' plan. An emphasis on
commitment highlights this section. "Prayer partners should pray that people will
come into a right relationship with God, that everyone will make whatever
commitments the Spirit leads them to make." Sanders goes on to include the public
aspect of personal commitment. "Prayer partners should pray that commitments made
privately will be made publicly." He concludes with a general statement regarding
preaching and prayer. "Strong congregational prayer support is essential to an
effective preaching ministry. Having prayer partners is an excellent way for the
church to give the pastor the prayer support he needs and deserves" (9).
Glen Martin and Dian Ginter include similar material in Power House. Put
together by "Prayerworks" (a division of Campus Crusades for Christ), this resource
specifically and biblically outlines how members of a congregation should pray for
their pastor. Included as a scriptural starting point is I Thessalonians 5:11-13:
Therefore, encourage one another and build each other up, just as in fact you
are doing. Now we ask you, brothers, to respect those who work hard
among you, who are over you in the Lord and who admonish you. Hold
them in the highest regard in love because of their work. Live in peace with
each other.
The prayer guide includes such divisions as the pastor's relationship with God,
family, ministry, and church. The area devoted to ministry includes material most
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applicable to this project. This section instructs the intercessor to pray that the pastor
will:
* Be devoted to prayer and the Word.
* Intercede for and instruct his congregation.
* Have a fruitful ministry.
* Equip the saints for service and discipleship.
* Be protected from the evil one. (185-186)
Within the section on fruitful ministry are further instructions. Suggested prayers
for the minister are that he/she will:
...be able to handle with grace and patience, the many responsibilities he
has.
...be sensitive to the leading of the Lord both as he prepares and as he
speaks, resulting in the Holy Spirit speaking through the message.
...having a strong, close, harmonious working relationship with those in
leadership.
...(be given by the Lord), insights into the solution for problems.
...know how to counsel those who come to him for advice and help. (185-
186)
Taking the same idea presented above, the Brotherhood Commission of the
Southern Baptist Convention published a booklet titled. Pray for Your Pastor (see
Chapter 1). Here, author Edwin Scott assembles a forty-day intercessory prayer plan.
Following a scripture passage and key quotation, participants receive two specific
prayer requests. For example. Day 9 reads:
Read 2 Corinthians 5:20
Key Quotation: "I send my servant to the door with a message, and if on the
way, she, in her wisdom, deliberates and alters my message ... I must
discharge her, for I want someone who will hear my message . . . ."
(Charles H. Spurgeon)
* Pray for your pastor's boldness in faithfully proclaiming the Word of God
* Pray for your pastor as he encourages the young couples of your church
toward life-long Christian commitment. (13)
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Assembled with the same intention as Scott, but moving into the
workbook/manual genre, is Terry Teykl's Preyed On or Prayed For. This readable,
useable work is a mix of Scripture references, illustrations, and hands-on experiences.
"I believe at least seven areas need prayer in a pastor's life and ministry," writes
Teykl. "They are the pastor's private life, personal or family life, praise life, prayer
life, preaching life, and persevering life" (9). Later addressing the pulpit specifically,
he warns:
A pastor not prayed for is preyed on by myriad distractions. His or her
sermons are only as good as the prayer force behind them. A prayer hedge
protects and blesses preaching. Is there scheduled prayer for the preaching
event? Unless prayer is planned, recruited, trained, aimed, and scheduled it
is unlikely to happen. (18)
Guidelines for intercession regarding the pastor's preaching life are spelled out.
Teykl suggested that lay persons:
BLESS your pastor with rich study time: Acts 6:4 and 2 Timothy 2:15.
GRANT your pastor a bold proclamation of Jesus: Colossians 1:28; and
opportunities: Colossians 4:3-4.
ANOINT your pastor to preach and teach: Luke 4:18 and I John 2:27; for
apostolic results: Acts 2:37; for signs and wonders: Mark 16:20; to reveal
truth: Matthew 16:17. (52)
Moving beyond the specific area of praying for the preacher, Maxie Dunnam's
The Workbook of Intercessory Prayer is an excellent resource. This Upper Room
publication blends private devotion with group interaction. Each day for six weeks
those praying receive varied instructions related to the prayer life. Especially helpful
is the section set aside for REFLECTING AND RECORDING. Guidelines for the
group session are included at the end of each week's work. Notice now, these
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creative options for effective intercession.
Multi-Levels of Intercessors Work Best
Wagner suggests that the pastor build concentric circles of intercessory prayer in
order to enhance ministry effectiveness. The outer circles of prayers, called I-3's, are
those that have a remote relationship with the pastor. Among the middle layer, or I-
2's, are those who know their pastor casually. The inner circle, known as I-l's, have
a close relationship with the preacher.
1-3 Intercessors: According to Wagner these pray-ers will likely remain remote
from the pastor. "Most 1-3 intercession is a one-way relationship. The leader often
does not know who the 1-3 intercessor is or that he or she is praying for them or their
ministry" (125).
The number of participants at this level is not a critical issue. "Theoretically there
is no upward limit to the number of 1-3 intercessors needed to support a given
ministry. The one limitation 1 am aware of is the ability to keep them informed"
(145). If time and money permit, he suggests that a letter go out to this group from
time to time. He also mentioned that he and his wife were supported by 101 I-3's at
the time of Prayer Shield's publication.
1-2 Intercessors: Those involved in this group will have a regular but somewhat
casual contact with the pastor for whom they pray. According to Wagner, "pastors' I-
2 intercessors will see them in the pulpit every Sunday and shake hands when they go
out the church door after the service. They may cross paths from time to time in
other church-related events. But for many, this is about the extent of the personal
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contact" (125).
Unlike the I-3's the pastors should know each of their I-2's personally. In fact, he
suggests that the pastor take steps to cultivate contact with those in this group. "Some
time on our schedules needs to be set aside for this contact. How much time is
reasonable and appropriate is a question that must be answered in each individual
case" (126). Although the number could go substantially higher, he and his wife have
eighteen in this group.
I-l Intercessors: These prayer partners maintain a special, close relationship with
the pastor. Most, if not all involved in this group have what Wagner calls the "gift"
of intercession. He defines this gift as follows:
The gift of intercession is the special ability that God gives to certain
members of the Body of Christ to pray for extended periods of time on a
regular basis and see frequent and specific answers to their prayers to a
degree much greater than that which is expected of the average Christian. (48)
According to Wagner, those with the gift of intercession:
* Pray longer. One hour a day is the minimum I have found; more
frequently they pray two to five hours a day.
* Pray with more intensity.
* Enjoy prayer more and receive more personal safisfacfion from their
prayer times.
* See more frequent and dramatic answers to their prayers.
* Are acutely aware of hearing quite clearly from God. Many have an
accompanying gift of prophecy.
In order to qualify for this level, those involved must "have developed an intimacy
with the Father that allows them to hear the Father's voice and know His purposes
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more clearly than most" (130).
Development of I-l intercessors requires the greatest care, according to Wagner.
"I think that the only advisable procedure ... is to go directly to God and ask Him
for them" (151). In terms of how many the pastor should have, he says that, "leaders
I know who related to I-l prayer partners sometimes have three of them, sometimes
two, but most frequently one. Through the years, God has assigned two of them to
us" (130).
Martin and Ginter include a section to help the pastor develop a prayer team.
They suggest developing thirty-one men, those willing to make a year-long
commitment, taking them through an extensive orientation process. Then, each one
selects a specific day each month to pray. Obviously, the plan would work if fewer
than thirty-one answered the plea. "For instance, if the Lord directs seven men to the
pastor, each man would be involved one day a week. On every Sunday morning, the
seven men who have been praying for the pastor throughout the week would meet
with him before the worship service(s) to pray for him" (173). The following
represents what might take place during this time:
* Prayer for specific areas of concern in the pastor's ministry or family.
* Prayer for power and protection for the upcoming service(s).
* Prayer for open hearts, for the people to be receptive to what God has
placed upon the pastor's heart to share.
* Prayer for wisdom and the mind of Christ for the pastor as he faces the
new week of ministry and the encouragement he needs when facing
difficult decisions.
* Ask for energy and stamina to be able to accomplish all he has to do in the
Gaddis 47
coming week and the ability to prioritize his schedule.
* Ask the Lord to give him wise counsel and friendships.
* Pray that he will look only to God for approval and not to man. (174)
A congregational survey reveals key prayer team prospects. The authors include
an example of such a tool. With the intent of evaluating individual prayer skills, their
instrument includes twenty-two statements in four separate sections. The headings
given are: (1) Willing, (2) Intercessor, (3) Burdened, and (4) Prayer Warrior/Spiritual
Warrior. Interest and intensity in prayer increase as one moves from Willing to
Prayer Warrior/Spiritual Warrior. In addition, participants are asked to answer each
statement with a "yes", "no" , or "I wish this were true." For example, the following
appears in the Intercessor section:
YES NO I WISH
* I pray by myself for one
or more hours each day...
* I enjoy the challenge of
praying for others. . .
* I regularly see answers
to prayer... (179)
Following the completion of the twenty-two statement evaluation, participants are
asked to complete the following questions:
* Do you feel satisfied with your prayer skills as they are?
* Would you like to learn more about prayer so you could in the future be
able to respond in the affirmative to more of these questions?
* Is there anything you would like to tell us about your feelings toward
prayer or how God is moving in your heart at this time concerning prayer?
(180)
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Once the surveys have been completed and the results evaluated, the pastor is in a
position to assemble the team.
Facilitated by pastor Charlie Shedd, an intense mobilization ofprayer revolution
ized the Memorial Drive Presbyterian Church in the fifties and sixties. Even though
this church's emphasis centers around those in the congregation praying for one
another, the preacher/pew connection is certainly implied. Accounts of what took
place at Memorial Drive appear in Shedd's book. How to Develop a Praying Church.
Memorial Drive Church was formed during the fifties, a time of extensive
suburban growth in Houston and across the country. As the new congregation took
root, those involved asked themselves, "What does Christ want this church to be?"
Three questions emerged from the discussion:
* What things in your last church would you care to see carried over into
this church?
* What would you like to do differently here?
* If you could draw a word picture of this church twenty years from now,
what would you include?
A major goal that surfaced was that, "they would strive to become a 'house of
prayer' in keeping with Jesus' statement of Matthew 21:13." (16-17) Other questions
soon emerged. For example: "What would happen if every member of our church was
prayed for every day by someone? The general conclusion was that this would be
good. If we could develop a work where each participant was daily remembered
before the throne of God in prayer, this might be worth serious effort" (40-41).
We began by designating one night each week as a "School of Prayer" when
we would study together some of the great prayers of the Bible. Those in
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attendance agreed that they would dedicate a definite portion of each day in
serious study of prayer. Then we would come together and share our insights
and help one another. We would supplement our Scripture searching with
books and pamphlets on how to pray, intercession, and personal spiritual
development. (42)
As a result, a specific plan of prayer jelled. Over 250 in the congregation became
"Undershepherds." Each Undershepherd was then assigned two or three families for
whom to pray.
With interest increasing and the Holy Spirit working, the project continued to
evolve. Prayer flowered into ministry. "Some wished to invite those families into
their homes. Almost all who were serious about their prayers requested that we notify
the the Undershepherds in care of emergency or illness." As Shedd reports, "it
became plain that one effect of the...program would be that ofgiving the ministry
back to the people" (44). The following became the basic tasks for each
Undershepherd:
1. He prays daily for each member of his flock. This is his first
responsibility and he is asked to make a personal covenant between
himself and the Lord toward this end.
2. He delivers the quarterly devotional guide to the home. In cases where he
is out of the city or otherwise indisposed he is asked to (a) mail the guide
with a note of explanation or (b) call his subleader who sees that the
devofional is delivered.
3. He ministers to special needs within his group. When there are known
emergencies�death, illness, hospitalization, or other crises� the church
will notify the Undershepherd. The Undershepherd is asked to do the
same for the church when he receives this information first.
4. He checks attendance of his flock members each Sunday. He will make
an effort after worship to speak to each one in his care. He will contact
personally those whose continued absence give him concern.
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5. He will encourage members of his flock to attend the "Lessons in
Discipleship. " Since he himself has passed the examination for this
course, he Icnows the value of this education and strongly recommends it
to those for whom he prays. (47)
Reflecting upon seven years of Undershepherds at work, Shedd remarked, "We
have witnessed many miracles of His grace working through His praying people. And
on the horizon we see visions of a church with His personality" (50).
A Mountainous Effort in Seoul
The Kwang Lim Church in Seoul, Korea is a recent example of a growing church
that places prayer at the center of its ministry. Under the preaching and pastoral
leadership of Dr. Sundo Kim, the church grew to include 50,000 constituents, four
Sunday worship services, 6,000 people attending Tuesday Bible studies, multiple
choirs and orchestras, plus sixty teenage Sunday school classes.
Carroll Ferguson Hunt, in an article written for Good News magazine, explains
the secret behind such spiritual success:
Like so many Korean Christians, Kim's spiritual formation centers on
prayer. His daily prayer time stretches from 4:30 to 6:30 each morning.
Saturdays he spends at Kwang Lim's prayer retreat center, the "prayer
mountain," a concept and practice common among Korean Christians. There
he prays and prepares for the four Sunday services, returning home at
midnight. (12)
The Kwang Lim prayer mountain is a $7.5 million facility situated on a
mountain slope an hour out of Seoul. "Among the rocks and pine trees sprawls a
complex with a brick, stone, and glass auditorium that can seat 5,000, and facilities to
feed and sleep 800 people" (12). Numbers, however, are not the overriding emphasis
on prayer mountain. Scattered around the grounds are kneeling benches for private
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prayer. In addition, tiny prayer cells are available.
In a related Good News piece, titled, "Why It Works," Hunt reflects further on
this Spirit-led phenomenon. "Anyone who visits Kwang Lim and other Korean
churches, large and small, cannot ignore the emphasis on prayer which permeates
Christian living there" (13).
Following a recent visit, a delegation of Chinese pastors and lay leaders from
Hong Kong returned to their homes bent on developing monthly all-night prayer
meetings to ignite growth and spiritual development.
Terry Ferris, a member of the United Methodist Conference in Kentucky, visited
Kim and heard him discuss the secret of growth at Kwang Lim. "Kim opened the
door to a small room, his prayer closet, and said to Ferris, 'Here is the secret ... I
meet God before I meet people'" (13).
Kim's practice left its mark on this visitor. When returning home, Ferris turned
an old junk room into a prayer closet. In addition, his church began two prayer
meetings at 6:00 a.m. on Tuesdays and Saturdays.
The Secret of Skyline's Success
The Skyline Wesleyan Church near San Diego, has an effective prayer program in
place. When Dr. John Maxwell became senior pastor. Skyline grew from 1000 to
3500 in average Sunday attendance. Maxwell affirms that prayer, as opposed to
programs and personnel, is the secret behind the increase. In fact, he put together a
video/audio/written resource called The Pastor's Prayer Partners, that serves as a tool
for any pastor considering such an effort. Included in this material is a seventy-minute
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overview video. Peter Wagner appears briefly in the beginning, discussing some of
the same concepts mentioned earlier in this paper. Maxwell then outlines "7 Steps to
Prayer Partner Success" as follows:
1. Begin witli the Pastor.
2. Adopt a key lay person.
3. Selection of Other Prayer Partners.
4. Annual Prayer Partner Retreat.
5. Meet every Sunday.
6. Spiritual Prominence.
7. Meet Quarterly. (1-2,3)
When Maxwell began his ministry at Skyline, he chose thirty-one Prayer
Partners. That number grew to one hundred before Maxwell left Skyline in July,
1995. Section II of The Pastor's Prayer Partners taps deeper into Maxwell's
philosophy.
The most effective ministries are those that begin with a core of laborers who
have a deep burden and then grow slowly but steadily. For that reason you
are encouraged to begin by praying for one person who is devoted to your
leadership and has a vision for your ministry. If that man has the heart and
spiritual maturity, this man has the possibility of being the foundation of this
Prayer Partner ministry. Should that man need a deeper intimacy with God
through prayer, discipline him in this area and when he is ready, challenge
him with the leadership of a Prayer Partner ministry. (11-2)
An Annual Retreat implemented by Maxwell gives this ministry a fresh start every
twelve months. "Each fall, Skyline's Prayer Partners meet at a local retreat center or
use a sister church's facility. The day begins with breakfast and leads into a time of
teaching, personal sharing and confessing, intense prayer and testimonies. At this
time, new and former Prayer Partners make the decision to commit to this ministry
for a one-year period" (II-3).
Maxwell included a wealth of material taught during these retreats. The most
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significant of our study is an audio tape and accompanying note titled, "Praying For
My Leader." The passage in Exodus 17 where Moses' hands were supported by
Aaron and Hur serves as a text for this session (vss. 8-13).
Based on this account. Maxwell reminded his prayer partners that Godly leaders
come under attack. This coincides with warnings issued earlier by Wagner (see pp.
34,35). "Satan watches for the 'right time' to attach Christian leaders. Usually he
attacks after victory or when the leader is tired" (1II-4). Jesus' encounter with Satan
following his baptism supports these observations.
In an atmosphere of transparency. Maxwell urged his intercessors to pray for his
physical, moral, and mental strength. By mental strength, he refers to a continual
flow of creativity. Through their prayers, the men contributed to the sermon
preparation process. With continual demands and a threat of burnout. Maxwell
recognized the constant need for a fresh flow of the Spirit's inspiration.
This message, too, stresses that godly leaders are able to inspire people. In
Exodus 17 Moses said, "'Tomorrow I will stand on top of the hill with the staff of
God in my hand.' So Joshua fought the Amalekites as Moses had ordered, and
Moses, Aaron, and Hur went to the top of the hill." (vss. 9, 10)
Maxwell believes that Moses climbed the hill for two reasons. First, so he could
see the people: This provided him with insight. Then, so the people could see him:
This gave them inspiration. Thus a motivation principle is established� "Peop/e do
what people see" (III-5).
Critical to Skyline's prayer partner success is the fact they meet every Sunday.
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They begin by coming into the empty auditorium, asking God to work in the hearts of
those filling the pews. Two other significant prayer events take place. First, a team of
prayer partners meets with the pastor prior to each of Skyline's four services (8:20
a.m., 9:40 a.m., 11:00 a.m., 6:00 p.m.). When Maxwell meets with these men, he
shares his objectives for the upcoming service. Also, time is given for the partners to
exchange personal requests or needs.
This concept of men meeting to pray with the pastor is not new. Maxwell includes
an account of what took place when Dr. Wilbur Chapman first went to Philadelphia to
pastor Wanamaker's church.
After his first sermon an old gentleman met him in front of the pulpit and
said, "You are pretty young to be pastor of this great church. We have
always had older pastors. I am afraid you won't succeed. But you preach the
Gospel, and I am going too help you all I can."
"I looked at him," said Dr. Chapman, "and said to myself, 'Here's a
crank.'"
But the old gentleman continued: "I am going to pray for you that you may
have the Holy Spirit's power upon you, and two others have covenanted to
join with me."
Then Dr. Chapman related the outcome. "I did not feel so bad when I
learned that he was going to pray for me. The three became ten, the ten
became twenty, and the twenty became fifty, and the fifty became two
hundred, who met before every service to pray that the Holy Spirit might
come upon me. In another room the eighteen elders knelt so close around me
to pray for me that I could put out my hands and touch them on all sides. I
always went into my pulpit feeling that I would have the anointing in answer
to the prayers of 219 men.
"It was easy to preach, a very joy. Anybody could preach with such
conditions. And what was the result? We received 1,100 into our church by
conversion in three years, 600 of which were men. It was the fruit of the
Holy Spirit in answer to the prayers of those men." (III-II)
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In addition to praying before each time of worship, these same Skyline men
interceded in a separate room during the service. Listed below are examples of prayer
needs during these times.
1. This is a strong message this morning. Pray that the people would be
open to the Word of God and the leading of the Holy Spirit in their lives.
2. Financial giving to the church and those who have fmancial needs in the
church.
3. For Pastor Maxwell's preparation for and his ministry to the Wesleyan
churches and pastors in Australia.
4. The purchase of property for a senior citizens health care facility.
5. For a spiritual deepening within the congregation at Skyline. (11-12)
Prayer during the preaching event has been a part of some significant ministries in
the last two centuries. "A man by the name of Daniel ("Father") Nash assumed the
role of Charles Finney's personal intercessor and traveled with him on his evangelistic
journeys," reports King in his article previously cited. "While Finney preached, Nash
would pray for him" (25).
Numerous sources tell of the power source at work while Spurgeon preached to
thousands at the Metropolitan Tabernacle in London. As he proclaimed the gospel,
200 of his members were on their knees interceding in a lower auditorium.
Such faithfulness in prayer helps pave the way for Billy Graham's evangelistic
work. Leslie Flynn illustrates:
In the early years of (his) ministry, a great grandmother in her 70's traveled
over 50,000 miles mostly by bus, to twenty-one crusades. A little known,
unofficial member of the Graham team, she would rent a hotel room and rise
at 6 a.m. to devote herself to prayer. Before meeting she would go to the
empty auditorium and pray for the pulpit, the empty chairs, and the people
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who would later sit there. Christian Life magazine reported that the
beginning of her prayer ministry coincided with Graham's emergence as a
nationally known figure. Graham is the first to acknowledge that the
thousands ofprayer partners all over the world compose the "secret weapon"
behind his success as an evangelist. (127)
King cites an example from Graham's famed 1949 Los Angeles crusade.
While he was preaching under the big tent, a small band of believers met to intercede
in a smaller tent nearby. King explains:
The second tent, a much smaller one, was set up adjacent to the first. While
huge crowds pressed into the large tent, a little group of believers met in the
second tent to pray during the services. According to Armin Gesswein, a
band of praying people "stormed the gates of heaven for God to . . . pour
out His Spirit in fresh power, anoint Billy Graham continually with the Spirit
in his preaching and for conviction of sin and many conversions to Christ."
Gesswein concluded that the smaller tent "held the secret of the wonderful
power of the Holy Spirit displayed in the big tent." (24)
Pastor Cho speaks of the importance of the corporate prayer that takes place
within the service itself "One of the most important ministries of the Full Gospel
Central Church is the prayer in unison we have during every service. We always open
our services with everyone present praying together at the same time" (101).
Following each of Cho's messages, the congregation pauses again for a time of
unified prayer. "This time we ask that the Holy Spirit will take the Word and apply it
to our hearts so we can be doers of the Word and not hearers only" (102).
Synthesis
Based on this review of literature, the importance of prayer in the lives of
believers clearly surfaces. Also, we see that growing churches are praying churches.
A challenge looms, however. How can the knowledge and experience highlighted
in this chapter jell into a working model? Certainly Shedd, Cho, Kim, Maxwell and
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others were on to something huge when they began assembling arsenals of prayer.
However, we all know disappointment looms when we try to duplicate to the letter
that which has worked elsewhere.
Any preacher ready and willing to activate a team of committed prayer warriors
prepares for a blessing. Rather than biting off too much too soon, however, the pastor
and church would fare better by starting with a short-term model. Here I believe a
multi-week prayer journey would serve as a gateway into a full-blown prayer
partnership. Chapter 3 details specifics of this plan.
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Chapter 3
Design of the Study
" 'When we stand with Christ in glory, looking o'er life's finished story,' the
most amazing feature of that life as it is looked back upon will be its prayerlessness"
(18). The preceding quote, with its ring of concern and conviction, appears in The
Kneeling Christian by An Unknown Christian. Speaking specifically of proclamation,
the author adds: "A preacher who prays little may see some results of his labors, but
if he does it will be because someone, somewhere is praying for him. The 'fruit' is
the prayer's-not the preacher's"(28).
The Problem and Purpose
The epistle of James reassures us that "the prayer of a righteous man is powerful
and effective." To illustrate, the author draws from the life of Elijah, "a man just like
us. He prayed earnestly that it would not rain, and it did not rain on the land for three
and a half years. Again he prayed, and the heavens gave rain, and the earth produced
its crops" (5:16-18).
Some claim that God does not act except in response to prayer. Although this
claim seems drastic, the life of Elijah lends it support. From Gilead to Mount Carmel
to the broom tree in the desert and beyond, he maintained consistent contact with
God.
Unfortunately, such diligence in prayer rarely emerges. Ministers struggle with a
myriad of outside interferences at the expense of their personal devotional
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needs. At the same time, laypersons fail to maintain valuable prayer support.
Why the failure? Numerous factors play a part. Sin, unbelief, tainted motives,
unforgiveness, and lack of generosity represent the causes.
Nevertheless, God wants His people to pray. He responds to the prayers of His
people. Therefore, this study focused upon the development of a pastor/parishioner
prayer team. Specifically , the preacher and twelve selected intercessory warriors
joined together in a forty-day journey to determine the effect of an intensi ve prayer
project.
Certain churches include prayer as a part of corporate worship. Some utilize
prayer chains and prayer rooms. But what about a ministry in which selected
intercessors pray specifically for the pastor? "The most underutilized source of
spiritual power in our churches today," says Peter Wagner, "is intercession for
Christian leaders" (Prayer Shield 19). Taking his claim into account, this study
mobilized prayer for the preacher and gauged its impact on all participants. The
following questions served as guidelines.
Research Questions
1 . What was the level of prayer activity among participants prior to the forty-day
journey?
Two instruments, the pastor's journal and pre-journey interview, generated
answers to this question. Prior to the actual forty-day process, as pastor 1 involved
myself in a forty-day pre-journey preparation period. This warm-up session provided
me the opportunity to posture myself as a listener, discerning what God might say in
regard to the project. I journaled findings and responses as a daily writing exercise
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A pre-journey interview supplied information on the remaining project
participants, the actual prayer warriors. I visited in the homes of potential participants
and asked seven questions concerning their grasp of prayer and its degree of intensity
in their lives.
2. What changes took place in the preacher and prayer warriors subsequent to
the prayer journey?
Three tools answered this question, with the pastor's journal serving as the first.
After completing the advance forty-day warm-up session, I participated in the regular
forty-days along with the warriors. Daily during this second forty-day period, I
recorded reflections and responses in my journal. At the conclusion of the journey, I
combed its pages carefully to account for changes that took place.
Weekly Warrior Worksheets served as the second source of information for
research question two. Each participant got a Worksheet for each of the project's six
weeks. Here, they received a daily Scripture reading, followed by space for response
and reflection. I took up these sheets each week, observing comments and looking for
spots of growth and change.
A focus group of pastor and participants, held at the conclusion of the forty-days,
functioned as the final pool of information for this question. As moderator, I guided
the discussion and probed for pertinent information.
3. What aspects of the prayer journey contributed most to the observed changes in
the participants?
A concluding focus group provided the setting for answers to this question. As
moderator, I probed for specific responses and willingly shared my own. The
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following account of instruments and data gathering provides specific detail and
increased explanation.
Instrumentation and Data Collection
Four previously mentioned instruments monitored the results of this project. We
return to them for additional explanation.
Pastor's Journal: I used a simple eight by five spiral notebook to document
information during the advance and actual forty-day journeys. Each day, my
devotional time began with a reading from The Best of the Bible, a collection of key
passages from Tyndale House's New Living Translation.
Take Friday, August 15, 1997 (day ten) as an example. Following a reading of
the account of the prodigal son (Luke 15:1 1-32), I reflected upon areas where I sense
God desiring improvement in my life. Bible verses came to mind to match these
areas. Observe this synopsis of my journal entry:
1. Listening - "Everyone should be quick to listen, slow to speak and slow
to become angry" (James 1:19).
2. Waiting - "Wait for the Lord; be strong and take heart and wait for the
Lord" (Psalm 27:14).
3. Enduring -
"
'My grace is sufficient for you, for my power is made
perfect in weakness' "(II Corinthians 12:9).
I also spent time reflecting on a Warren Wiersbe quote which cuts to the heart of
this thesis:
Often when I preach, I ask God to say far more to the people than I say.
God's message is not limited by the preacher's outline. Many times the Lord
has illumined his Word for me in ways that the preacher in the pulpit never
expected. As I have listened to the Word, the Spirit has put together truths
he taught me the previous week .... (94-95)
Gaddis 62
I turned the above into a prayer and recorded it to close out day ten's entry.
Lord- please take my words this Sunday and say far more than I am able to say . . .
for your glory. Amen.
During the actual forty-day event I continued the journaling process. I focused on
such questions as: How is this prayer project affecting my sermon preparation and
delivery? What growth and change is God bringing about in my life? What are the
dynamics at work among the warriors?
To augment my journaling, I followed along each day in Pray for your Pastor. I
used Scott's prayer points in personal petition, as well as interceding on behalf of the
twelve. The information below comes from Day 37.
Read I Corinthians 2:1-5
Key Quotation: "I desire to handle the word of God so that no man may
ever find an excuse in my ministry for his living without Christ, and living
in sin, but may know clearly that sin is a deadly evil, and unbelief the sure
destroyer of the soul." (Charles H. Spurgeon)
�Pray for your pastor's preparation and delivery of sermons; ask God to use
his words to call sinners to repentance and faith.
�Pray with other members of your church that they may hear the preaching
of God's Word with open hearts. (41)
Warrior Interviews: Upon selection of the twelve, in-home pastoral interviews
served to gather information on participants. Questions included were:
1. How would you define prayer?
2. About what do you pray most?
3. How often do you pray and for how long?
4. What would it take to make you a diligent prayer warrior?
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5. Do you think your prayers could make a difference in the pastor's
preaching as well as the worship service itself?
6. What do you hope to gain from this project?
7. What burdens do you have on your heart at this time that you would be
willing to share?
Effort to diffuse anxiety and develop motivation also occured. I simply wanted to
get a reading regarding each participant's pilgrimage in prayer.
Weekly Warrior Worksheet: This instrument functioned in tandem with
Pray for your Pastor. Each day participants read a selection of scripture and offered
response and reflection. Warriors received new sheets each week during the
Sunday meetings. The following selection from Day 8 Wednesday is an example.
Read James 5:7-8
What challenges your faith more than anything?
Ask God to help you deal with the above.
PRAYER AND REFLECTION:
Obviously, such responses are personal in nature. Therefore, the last four
digits of social security numbers identified the twelve in place of names.
Focus Group: A one-session gathering of pastor and participants, held at the end
of forty days, concluded the formal portion of this project. As pastor I moderated
an open discussion designed to generate information regarding the effectiveness and
implementation of the program. Questions included:
1. What did you enjoy most about the project?
2. What changes, if any, did you sense in the worship services generally
and sermons specifically?
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3. Do you view prayer differently now? If so, how?
4. Could you see such a prayer effort functioning on an ongoing basis at
Mt. Pisgah. If so, would you like to be a part of it?
Two mediums helped document feedback, videotaping and a focus group response
form. Videotaping served to preserve comments and allow for a more careful
evaluation at a later date. The response form allowed warriors to reflect upon the
overall process and answer candidly regarding its effectiveness. The last four social
security number digits provided identification and insure anonymity.
Subjects
The pastor and twelve prayer warriors composed the subject pool for this study.
My role as preacher and congregational leader made it necessary that I be involved.
The number of warriors worked best at twelve in that the group was large enough
to provide ample information yet small enough to aid manageability and participation.
As mentioned, warrior selection took place during the preparation phase. Interest in
the project and faithfulness to the church played a significant role in selection.
Variables
The forty-day prayer journey served as the overarching independent variable.
Daily devotional times (pastor and warriors), Sunday prayer sessions, and the actual
sermon event are included here.
Data Analysis
Information coming from the pastor's journal, interviews. Warrior Worksheets,
and focus group is qualitative in nature. Drawing quantitative conclusions from such a
small sample presents difficulty.
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Keeping the three research questions in mind, I looked for trends that developed
and "aha" moments experienced by pastor and participants. The following chapter
reflects the findings from this effort.
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CHAPTER 4
Findings of the Study
Pre-Journey Prayer Activity
The findings of this section center around research question one: What is the
level of prayer activity among participants prior to the forty-day journey? Two
exercises, the pastor's personal pre-project journey and in-home warrior interviews
served as data gathering devices.
The Pre-Project Journey
The pre-project journey prepared me personally for the main event. For forty
days, August 6, 1997 - September 14, 1997, 1 spent approximately thirty minutes in
prayer and recorded thoughts through journaling.
Overall, these weeks of preparation proved rewarding. I sensed the presence of
God which prepared and strengthened me for the main forty days. Not surprisingly,
spiritual warfare occurred as well. Satan would not be content to let this endeavor
proceed unhindered. I battled the enemy's "deadly darts" at every turn. For example,
an entry on August 16 reads: "A battle for the mind rages." These words of Paul in
II Corinthians brought relief
The weapons we fight with are not the weapons of the world. On the
contrary, they have divine power to demolish strong holds. We demolish
arguments and every pretension that sets itself up against the knowledge of
God, and we take captive evety tlwiigiit to make it olx'dient to Ovist. (10:4-
5, italics mine)
On two other occasions the Holy Spirit reminded me of Paul's words to the
Philippians regarding the thought life. "Finally, brothers, whatever is true, whatever
is noble, whatever is right, whatever is pure, whatever is lovely, whatever is
admirable~if anything is exalted or praiseworthy-think about such things" (4:8).
God used this "warm-up" journey to reveal the dark side of my heart. Various
angers and jealousies surfaced as God "searched me, tested me" and revealed
"offensive ways" (Psalm 139: 23,24). I realized that such sin must be acknowledged
and confessed.
Fortunately, most of the pre-journey experiences encouraged, uplifted, and
prepared me for the project ahead. The Holy Spirit taught specifically in the following
areas.
Humility: I immersed myself in the words of David, taken from Psalm 131. "My
heart is not proud, O Lord, my eyes are not haughty; I do not concern myself with
great matters or things too wonderful for me" (vs. 1).
Areas such as brokenness, yieldedness, and availability took on new meaning. The
futility of trying to create my own relevance instead of letting God take control
became clear. The words of Jesus provided further insight: "If anyone wants to be
first, he must be the very last, and the servant of all" (Mark 9:35).
Listening: God also impressed upon me the importance of listening for His
voice. I gained a head start by preaching on Elijah several weeks prior to the project.
This Old Testament prophet listened for the word of God and acted upon what he
heard. For example, "The word of the Lord came to him: 'Go at once to Zarephath . .
So he went . ..." (I Kings 17:8,9).
These words from a later Old Testament prophet provide further insight: "The
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Sovereign Lord has given me an instructed tongue, to know the word that sustains the
weary. He wakens me morning by morning, wakens my ear to listen like one being
taught" (Isaiah 50:4).
These words from Longfellow, included in S. D. Gordon's book previously
mentioned, provided enrichment on Day 16, Thursday, August 21.
Let us then labour for an inward stillness--
An inward stillness and an inward healing;
That perfect silence where the lips and heart
Are still, and we no longer entertain
Our own imperfect thoughts and vain opinions,
But God alone speaks in us, and we wait
In singleness of heart, that we may know
His will, and in the silence of our spirits.
That we may do His will, and do that only. (161)
"First the voice of God, then the voice of man," Gordon adds. "That is the true
order. Tremendous results always follow that combination" (163). This pre-journey
experience gave me a change to fine-tune my listening skills, revealing insight from
God regarding the remainder of the journey.
Corporate prayer: God used this time of private prayer to impress upon me the
importance of corporate prayer. For example, I studied Acts 4:23-31 on Day 22 in
conjunction with this project and also to use for a mid-week prayer service. Here, the
release of Peter and John from captivity prompted the early church to join together in
united prayer. "After they prayed, the place where they were meeting was shaken.
And they were all filled with the Holy Spirit and spoke the word of God boldly" (vs.
31). Evaluating this passage Oswald Sanders records: "When a number of Christians
unite in prayer for a given person or objective, it is the uniform teaching of Scripture
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that this brings special spiritual power into operation, for their gathering demonstrates
that oneness that God delights to see and acknowledge" (120). This corporate prayer
emphasis relates particularly to the Warrior selection process, the subject of the next
section.
Selection of the Warriors
Selection of the twelve warriors, the second stage in the pre-journey proved to be
enlightening and rewarding. The fact that interviews took place on an individual basis
in the homes enriched the process.
Questions Asked: The following questions, introduced in chapter three, guided
the dialogue. A brief synopsis of answers appears as well.
1 . How would you define prayer?
Seven responded "talking to God," three of them specifically mentioning
communication. Other answers varied from "being in touch with God" to seeking God
verbally . . . asking with expectation."
Only one specifically mentioned the listening realm of prayer, which concerned
me. This void molded my thinking in regard to opportunities for instruction and
discussion during the forty-day journey to come.
2. About what do you pray most?
The variety of answers impressed me. Intercession for family topped the list,
which came as no surprise. However, those interviewed mentioned prayer for
unbelievers just as often, an encouragement indeed!
Other answers included teenagers, the sick, the church, and petition for guidance.
Only one said the church staff, which underscores the need for this project!
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3. How often do you pray and for how long?
Ten pray daily, the remaining two, three or four times a week. Time of day for
devotions varied, with two praying in the car on the way to work.
Eight respondents spend five to fifteen minutes in prayer at one setting. One
remains in "continuous prayer all day long."
4. What would it take to make you a diligent prayer warrior?
Answers varied from "retirement" to "less television." Two-thirds named time
and time management as a prerequisite for more diligent intercession. Two said it
would take a crisis to make them prayer warriors. Two felt having prayer partners
would help. One said to "become more concerned about the needs of people," which
put it all in proper perspective.
5. Do you think your prayers could make a difference in the pastor's preaching as
well as the worship service itself?
At first glance, this question seems a giveaway. Who would answer no? Answers
have ranged from "absolutely" to "I sure do!"
Why ask the question, then? I used this inquiry to generate interest in the project,
to gear thinking toward specific prayer for the pastor, preaching event, and worship
service.
6. What do you hope to gain from this project?
"To get my act together spiritually," answered one person. Another wants to see a
"core group of praying people praying for the pastor and messages.
" Still another
hopes to become comfortable praying verbally. One hopes to get a family altar
established. Other desires include, "to grow in faith," "that the church would grow,"
and to "see people saved."
Gaddis 71
7. What burdens do you have on your heart at this time that you would be willing to
share?
"I don't think I'm the Christian I need to be," one admitted. Another grieved over
a "lack of peace" in life. One sees need for a "spirit of brokenness among the people . . .
softening of people's hearts." Family members and other loved ones accounted for
most remaining replies. This final question opened the door for an enriching time of
prayer with candidates before I left their homes.
Emerging Themes: As I dialogued with the warriors during the pre-journey
interview process, five themes emerged. (1) ^4 feeling of unworthiness on the part of
participants developed first. For example, when I asked one woman to take a part,
one who I thought qualified perfectly, she hesitated. She felt her level of spirituality
fell short of what seemed right for such a group. As already cited above, another
thought his Christian walk paled in comparison to God's desire for his life.
Memories of Moses come to mind. "Who am I, that I should go?" he asked, when
God directed him at the burning bush. Several warriors exhibited similar feelings
when asked to participate. Many possess timid personalities, resisting involvement
that creates accountability and draws attenfion. Others felt their lack of commitment
to Christ disqualified them for such a task.
Happily, I report that everyone progressed beyond these feelings at one level or
another during the actual journey. Confidence won the day over inadequacy as Day
40 approached.
(2) A sense of anticipation solidified as a second theme. Warriors felt from the
start they had committed themselves to a project at the mercy of God's leading.
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"Prayer creates an expectation," replied one of the twelve. Another looked forward to
growth taking place within the entire church body, as well as the twelve influencing
each other in a positive way. Yet another anticipated growing "in faith by being
around others in the group.
"
This buzz of expectancy carried over into the weekly prayer meetings. Gathering
for intercession immediately before the Sunday morning services generated
anticipation in my spirit, as well as the group.
A third theme took root during the interview process, which I call (3) A desire to
be led. Every church contains a special remnant that yearns to make a difference in
God's kingdom. Most willing participants, however, fail to come forward without
receiving special encouragement. The idea of contributing as a prayer warrior
intrigues them; yet they do not know where to start. The various instruments and
requirements used in this project provided welcomed guidance.
(4) A concern for others surfaced next. Of course, interviewees voiced interest in
their needs and those of their immediate families. However, a burden involving the
spiritual well being of their community, nation and world came across as well. One
warrior shared a concern for several unchurched people living in an area not far from
the church. Another listed several backslidden members for whom she prayed. One
other mentioned a concern over lack of commitment and faithfulness on the part of
young married couples in the church. This project served to increase warrior concern
for my role and work as their pastor.
Finally, (5) A budding confidence emerged. This development merges nicely with
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themes one and two from above. In the early stages, warriors realized that their
prayers could impact what takes place in God's kingdom. "So do not throw away
your confidence," records the writer of Hebrews, "it will be richly rewarded"
(10:35). I witnessed this promise unfolding as the project took shape.
Pre-Journey Summary
Both pre-journey activities built a sense of anticipation into this project. It served
to convict, inform and motivate me personally. I also sensed that each warrior desired
to get involved and make a difference in God's kingdom. With this readiness in mind,
let us move into the operation phase of the journey.
Implementation and Evaluation of the Journey
Material presented in this section addresses research question two: "What changes
are observed in the preacher and prayer warriors subsequent to the prayer journey?
The pastor's journal. Weekly Warrior Worksheets, and the concluding focus group
helped supply information.
Reflections from the Preacher
Like the pre-journey, the second forty-day experience exhilarated me spiritually!
Working through the Warrior Worksheets and Pray for your Pastor. I journaled
thoughts and scriptures on a daily basis. At the same time, 1 sensed the warriors
praying for me. God provided strength and worked change in the following areas
particularly.
Praise: Whereas Psalm 131 encapsulated my pre-journey, various psalms of praise
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highligiited the main event. The focus shifted Godward as the second journey
unfolded. For example, these words from David provided biblical guidance for Day
11. "Praise the Lord, O my soul; all my inmost being, praise his holy name" (Psalm
103:1). The Holy Spirit brought to mind other words from David, such as these from
Psalm 16:
I will praise the Lord, who counsels me; even at night my heart instructs
me. I have set the Lord always before me. Because he is at my right hand, I
will not be shaken. Therefore my heart is glad and my tongue rejoices; my
body also will rest secure, (vss 7-9)
Thanksgiving: Emphasis on praise helped to foster an attitude of thanksgiving
Pre-journey brokenness and yieldedness gave way to gratitude and appreciation. On
no less than ten of the forty days, special attention focused on thanksgiving.
"I feel a sense of gratitude," 1 wrote on Day 2, "for the simplicity of life ... for
God's graciousness and goodness!" Then, on Day 27 I penned, "Thank you Lord for
calling me into the ministry. I thank you that I like what 1 do-that I'm where you
want me to be. "
This renewed attitude of thanksgiving refreshed like a cool summer breeze. Up to
this point, frustration plagued my spirit. But, then I saw a clearer view of God's plan
and purpose. Prayer caused a shift in preoccupation from self to God.
Proclamation: Evidence of change occurred outwardly as well as inwardly during
the course of the journey. I felt boldness and sensed a fresh anointing each time I
stood up to preach. One warrior reported a member saying that, "Todd had been
preaching some really good sermons lately." On Sunday, Day 40, one in which I felt
distracted and preoccupied, I asked the warriors to pray about the problem. One later
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stated that I preached one of the best sermons that he had ever heard from me.
An opportunity to preach a revival at another church in Muhlenberg County fell
on Days 26-29. The fact that this event took place in the midst of this project was
no coincidence.
God gave me special freedom to preach during the five services. In addition, He
worked at Mount Pisgah in my absence. A lay speaker with a reputation for dryness
received rave reviews. "He spoke from the heart," someone said.
The guest speaker told me later that, "Your congregation is the best one that I
have ever spoken to . . . very receptive and friendly."
I take no credit for these comments. The only explanation is supernatural
visitation, God working in response to the prayers of His people.
Response from the Warriors
During the Journey: Warrior response over the course of the journey came in
verbal and written form. Weekly prayer meetings before the morning service allowed
time for requests and comments. However, the Weekly Warrior Worksheets provided
richer and more detailed feedback.
What a joyful and humble experience to sift through these daily reflections!
Although some wrote more than others, I discovered that each warrior kept up with
the readings and took the project seriously.
To gauge growth and change along the way, I asked participants to list one or two
ways God was dealing with them. Most answers focused outwardly. Four of these
made specific references to soul winning. "[I need] to be a witness for Him always,"
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wrote one, "especially in the workplace and among friends that are lost." Another
said that God was "causing me to be super sensitive to lost people." Another revealed
that "God has given me a burden for the unconcerned at this church."
The inward replies centered around patience and dependence on God. "I have
known for quite some time that my prayer life was poor [at best]," admitted one, but
I could not seem to get 'back on track' .... I think God meant for me to be
involved in this prayer group for my benefit, as well as Brother Todd's and the
church's.
Later in the journey, each warrior shared what he or she would like to see God do
at Mount Pisgah. Five expressed a desire that we would renew our focus on
unbelievers around us. "I pray that Mount Pisgah will become a church just as
interested in 'Jerusalem' when it come to missions as they are in the foreign fields,"
said one. "May that wish begin in me."
Several answers centered around revival and renewal. One warrior wants God "to
reveal to its [Mount Pisgah] members the urgency of the hour." Another desires that
God would "put a fire under us." Still another hopes God will "open the eyes of our
people to really see and experience God, to see their sin, repent and start living for
God."
Following the Journey: Verbal and written feedback following the project came
through the concluding Focus Group. At the end of a one-hour discussion session,
warriors recorded responses to a series of follow-up questions (see Appendix 4).
Question four on the form relates to research question two. Here warriors were asked:
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What spiritual changes have you observed in your life over the course of the
journey?
Reading the responses to this question made the entire project worth the effort.
Written replies provided evidence that God did indeed intervene and impact!
Five warriors said that the journey led them into a closer relationship with the
Lord. "I am now more in tune with God," read one response. "Before I act, I think
about how I should act (most of the time)." Another reported feeling, "more power in
everyday life." Still another spoke of "being more aware of His presence in my daily
life." Two of the five spoke of yielding more to God's will in their lives. For
example, one said "I tend to seek God's will more now than I ever have in my adult
life."
Three participants said they have learned to pray more specifically. Two reported
development of regular Bible reading. As a result of the project, "I read my Bible on
a regular basis," said one of these.
"I feel a closer relationship with Christians," recorded another adding, "I have
learned to pray with more expectation than before, believing that God does answer
our prayers as we patiently wait."
Two prayer partners made specific reference to time spent in prayer, one of whom
reported greater need for praise and thanksgiving. I rejoiced most of all to learn that a
husband/wife participating are learning to pray together!
Change Agents in the Journey
Research question three, which asks, "What aspects of the prayer journey seem to
contribute most to the observed changes in the participants," forms the foundation for
this final section in Chapter Four. 1 include my response, followed by information
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gained from the warriors.
Preacher: Two facets of this project transformed me most. The pre-project
journey proved priceless. God used this exercise to expose spiritual needs and prepare
me for the main event. Nothing compares, however, to intercession from the
warriors. I sensed their prayer support throughout.
Participants: Although various sources address changes in the warriors, question
five on the Focus Group Response Form works best. Here participants responded to
the inquiry, "What part of the journey contributed most to those (listed in question
four) changes?"
Developing a regular time of prayer topped the list of change agents, relating to
what I discovered during pre-journey interviews. Most participants desired to pray but
struggled in developing the habit of devotion. This project led them into a routine,
which boosted their prayer efforts.
Length of time spent praying created change as well. As stated earlier in this
chapter, most participants spent five to fifteen minutes in daily prayer. Challenged to
increase their commitments to half an hour daily, warriors complied and God honored
the effort.
Three partners included the Bible as a promoter of change. "The Scriptures spoke
to me in conviction," said one. "I always pray daily but sometimes I don't read my
Bible," admitted another. "Reading it daily gave me more strength to handle each
day."
Finally, two warriors felt the challenge to pray specifically contributed to changes
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taking place in their prayer lives. In the final chapter observe synthesized material and
pertinent conclusions.
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CHAPTER 5
Summary and Conclusions
As the title suggests, this concluding section analyzes and summarizes significant
findings from the study, especially outcomes presented in Chapter Four. A
question/answer format functions best for the presentation of this material.
1. Did this project meet expectations that began to surface during the preliminary
stage of the work?
Most definitely! Personal growth resulted in the life of the pastor, as well as the
participating warriors. I marvel most at the devotedness and faithfulness of the
people. They maintained daily assignments and willingly attended the weekly prayer
sessions. To help encourage such consistency, I sent out "Warriorgrams" three times
in six weeks. Below find a sample:
As we enter the second week of this journey, I thought I would take the time
to send along a note. I hope everything is going well for you. It's often
difficult to carve out thirty minutes of quiet, uninterrupted time to pray and
read Scripture. Don't get discouraged. God will honor your effort!
Kenny Brown passed along a good report. His brother-in-law, Roger
Fleming, made a profession of faith at 50 years old! Kenny had a burden on
his heart for Roger.
I believe other things such as this will take place over the 40 days! Keep
praying and ask God to work in a mighty way! The Lord says in Jeremiah
33:3, "Call to me and 1 will answer you and tell you great and unsearchable
things you do not know."
Thanks again for your participation in this prayer project. I'll see you
Sunday morning at 10:45 in Jackie's Sunday School room.
Prayerfully, Bro. Todd
I sensed a unique presence of the Holy Spirit throughout the pre-journey and main
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project. The necessity of pastors assembling a team of intercessors took on greater
meaning as this thesis unfolded.
2. What limitations in this study can you list and describe?
The qualitative, subjective nature of this project accounts for the greatest
limitation. When I say I "sensed God working and felt an increased presence of the
Spirit," how can such a claim be quantified? Did a 50 percent increase in spiritual
anointing result from the project? Such questions present problems in the area of
quantifiable results. Also, my personal participation adds an element of subjectivity.
Does the fact that I desire the Spirit's filling and want the sermon to go well impact
my evaluations?
Certainly, these questions create concern. However, they do not reduce the need
for the project, nor do they nullify the conclusions drawn. By nature, prayer is
personal, spiritual, mystical and qualitative. Does such a description eliminate
intercession as a topic of study? Certainly not! By observing its results, most jump at
the chance to increase their faithfulness in prayer.
3. What changes would make this prayer approach more effective?
Change the time: When asked the above question on the Focus Group Response
Form, five warriors offered helpful ideas. Three of these five suggested a different
meeting time. I chose 10:45 a.m. to 11:00 a.m. to allow participants the chance to go
to Sunday school and also to assure that prayer took place immediately before the
worship service. Although timely, these fifteen-minute sessions rushed us. Meeting
earlier and allowing more time for requests and prayer would provide one alternative.
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Meeting on Sunday nights during Discipleship Training works nicely, too. This 6:00-
7:00 p.m. teaching hour already exists in the church's Christian educational
programming, which means many of our people attend anyway. Also, a sixty-minute
window provides opportunity for in-depth instruction and prayer.
Depending on the openness of the church, I might consider another evening of the
week. To cite an example, 1500 people gather every Tuesday evening at the Brooklyn
Tabernacle in New York for prayer. Although the meeting starts at 7:30 p.m., doors
open at 5:30 p.m. People arrive straight from their jobs to sit in the presence of the
Lord.
"As the prayer ministry of the church grew," reports Eleanor Pease, "a Friday all-
night prayer meeting began. Now, there are all-night prayer sessions every night of
the week" (Pray 22; "Corporate Prayer is Not Dead").
This prayer ministry certainly boosts Brooklyn Tabernacle's overall effectiveness.
In addition to fifty ministries, twenty sister churches have emerged. Pease continues
by adding:
A great God, humble pastors, and a congregation that has learned how to
pray have resulted in the fulfillment of God's promise to provide for every
need of the church�even bringing people in and sending them out to
minister. And God will dramatically alter the ministry of any church that
makes prayer the central focus of its ministry. (22)
Having a time of intercessor training during the Sunday school hour offers a final
time change alternative. Here, warriors would take a leave from regular classes to
meet with the pastor. This few weeks means valuable equipping without jeopardizing
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ongoing small group Bible study relationships.
Customize the approach: To augment improvement, warriors also suggested that
I provide them with additional specific prayer needs. Pray for your Pastor provides
worthy subjects of intercession. However, this one-size-fits-all approach falls short in
the area of customized needs. Should a prayer program take root and continue, the
pastor could work to supply participants with up to date requests.
One warrior suggested that prayer needs be shared among the group, which raises
the curtain on the subject of group prayer. I am sure that every warrior developed a
close relationship with God over the forty days. However, I am less convinced that
relationships between warriors advanced to an optimum point.
Were I to implement an ongoing prayer program, I would concentrate more on the
group dynamic. For example, we learned in Chapter Two that corporate prayer builds
faith and generates results. Again, thought shifts to blessings promised by Jesus to
those willing to meet in His name and agree in prayer (Matt. 18: 19-20).
4. How do the findings in this project relate to previous studies?
I know of only one other project similar to the one presented here. Bill Patterson
conducted a Doctor of Ministry study with his congregation and submitted the
findings to Southwestern Baptist Theological Seminary in September, 1994, titled
"Leading Members of First Baptist Church, Henderson, Kentucky to Increase Their
Knowledge and Practice of Prayer." This work examines the effect of a forty-day
journey similar to the one discussed here.
However, Patterson's study differs from this project in two significant ways.
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First, he explores the personal as opposed to group prayer. Also, he chose to gauge
the project's effect on the entire congregation as well. Evaluating the results, he found
that his study group grew in their use and knowledge of prayer. For example, he
determined that his eleven intercessors increased time spent in prayer by 70 percent
during the study. He admits, however, that the same growth did not occur when
taking the entire congregation into account.
To me, this underscores the need for a rifle, as opposed to the shotgun, method of
intercessor training. Rather than trying to paint broad brushes with hundreds of
congregants at a time, I would rather spend time training, motivating, and evaluating
a manageable band of loyal warriors. Of course, this does not eliminate prayer from
the list of potential sermon topics. However, an effort such as the one presented in
this thesis works best with smaller numbers. Certainly Jesus knew this when he chose
twelve disciples to equip and send.
5. What impact could this study create when it comes to revising the existing body of
knowledge?
Participation in this project intensified my knowledge and appreciation for all
worthy mediums dealing with the topic of prayer, especially work which examines the
specific role of the pastor. Only the Bible surpasses helpful books, articles, and tapes
when considering writing relating to the subject.
Studies such as this, however, should prompt those affected by the subject to zero
in on the link between preacher and intercessor. Wagner and Maxwell plant seeds that
could increase thirty, sixty, even a hundred fold.
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Given the time of need and opportunity in wiiich we live, I expect an increase in
writing that examines the pastor-warrior connection. Practical, hands-on tools such as
Teykl's Preyed On or Prayed For serve to build a hedge around the preacher and a
bridge to the congregation. Surely the Holy Spirit yearns to guide hearts and fill pens
with words that will bring God's people to their knees.
6. What theological reflections surfaced as this project unfolded?
First, God longs to commune with and develop a deep love relationship with his
children. Among others in the Old Testament, David serves as an excellent example.
Several psalms reflect productive communication between him and God. Notice, for
instance. Psalm 27: "Hear my voice when 1 call, 0 Lord; be merciful and answer
me," cried David. "My heart says of you 'Seek his face!' Your face. Lord, I will
seek" (vss. 7,8).
No better example of such a connection exists in the Bible than the relationship
between the Son and the Father. Jesus constantly communicated with the Father
during his earthly ministry. ". . . He who sent me is reliable," Jesus said, "and what
I have heard from him I tell the world" (John 8:26). Prayer provided him the
opportunity to hear from the Father. Should we not avail ourselves of that same
opportunity?
Also, corporate prayer functions vitally in the life of individual churches and
God's universal kingdom. Where two or three gather in the name of Jesus, God
intervenes and God works.
The first century church illustrates this promise clearer than any group in
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Scripture. As previously mentioned, a fledgling flock of believers "joined together
constantly in prayer" (Acts 1:14). A short time later, God poured out his promised
Spirit on the day of Pentecost (Acts 2:1-4). Later, upon Peter and John's release from
the Sanhedrin, "They raised their voices together in prayer" (Acts 4:24-30), after
which, "The place where they were meeting was shaken. And they were filled with
the Holy Spirit and spoke the word of God boldly" (vs. 31).
What we accomplish in group prayer often exceeds individual accomplishment.
Faith spreads like a contagious germ among a gathering of committed saints.
Interference from satan, a third theological reflection, threatens individual and
corporate prayer. The enemy clouds minds and sabotages spirits whenever possible,
constantly unleashing flaming arrows of sin, busyness, frustradon, and unbelief. The
devil initiated this tactic in the Garden of Eden and continues disrupting to this day.
Along with love, faith, truth, righteousness, and the indwelling Spirit, we as believers
possess the weapon of prayer in our arsenal of spiritual armaments.
Finally, preachers who expect to implement a prayer program must take the
initiative. The apostle Paul serves as a model. Not only did he pray for those he
served, he asked them to pray for him. "Pray for us," he urged those in Thessalonica,
"that the message of the Lord may spread rapidly and be honored ..." (II Thessalonians
3:1).
Many contemporary ministries arrived at the point of kingdom success on the
wings of persevering, behind-the-scenes intercession. Maxwell, Cho, Shedd, and
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Wagner exemplify leaders willing to initiate and implement powerful prayer
ministries. In the question that remains, the above reflections mesh with additional
insight to formulate specific action steps.
7. As writer and facilitator, what key discoveries will I carry away from this effort
to make my future ministry more productive?
Find your prayer closet: First things first! I cannot ask other people to do what I
am unwilling to do. Months of toil convince me more than ever of the need for
extensive, daily prayer. Only then am I in a position to challenge and develop others
to follow suit.
Train people to pray: People need to be led! People desire to be led! They want
to pray longer, more persistently, more specifically, and more effectively. Most,
however, have never tried. Parishioners should go through a class of intensive prayer
training. Accountability must be built in as a part of the effort. Weak expectations and
demands result in shallow effort and limited effectiveness.
Implement a prayer program: Prayer chains, prayer lists, and prayer rooms
serve a purpose. However, no substitute exists for a group of dedicated men and
women willing to devote fime and energy to God, glorifying Christ and frustrating
satan through prayer.
Communication becomes vital, generally between God and the one praying;
specifically between preacher and intercessor. Weekly meetings make the difference.
Ample fime, an hour if possible, allows God more time to work. Considerafion might
even be given to having two or three warriors in a separate room praying during the
worship service itself.
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Preach with power: Nothing a pastor does compares to Spirit-anointed preaching.
Absence of prayer, however, creates a void. I discovered a freshness and boldness in
preaching, knowing prayer warriors drew near to God's throne of grace.
Expect God to answer: Remember, He "is able to do immeasurably more than all
we ask or imagine, according to his power that is at work within us" (Eph. 3:20).
Does this imply a "name it/claim it" theology? Certainly not. However, unbelief and
doubt sabotage our prayers. We must call out to God, expecting Him to hear and
waiting for Him to respond!
APPENDIX 1
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HOW TO SPEND EXTENDED TIME IN PRAYER
We all realize the importance of spending quality and quantity time in prayer. Yet,
often we pray for only a short while before running out of things to talk with the Lord
about.
The following guide will help as you strive to spend extended time with the Lord in
prayer.
1. PRAISE
Rather than immediately going to God with your list of requests and needs, spend
a few minutes praising Him.
A. SCRIPTURE - God's word plays a key role on this stage of your praying. You
can prime your prayer pump by reading through portions of scripture. The
following may help.
Week 1 � Psalm 95, Revelation 4:8,1 1
Week 2 � Psalm 98, Revelation 5:9, 10, 12, 13
Week 3 � Psalm 100, Revelation 7:10, 12
Week 4 � Psalm 111, Revelation 1 1 : 17, 1 8
Week 5 � Psalm 1 13, Revelation 15:3, 4
Week 6 � Psalm 149, Revelation 19:6-8
B. SINGING - Spend some time singing a verse of a hymn or chorus. Having a
hymn book on hand while praying is helpful!
C. COMMENTS - Praise God for His:
Goodness Holiness (Add your own)
Patience Knowledge
Love Wisdom
Grace Greatness
Power Glory
n. THANKSGIVING
You are now ready to enter into a time of thanksgiving. You may ask, "What's the
difference between praise and thanksgiving?" Praise is honoring God for who He is.
Thanksgiving is expressing gratitude for what He has done for you, your loved ones,
etc.
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APPENDIX 1 (continued)
A. SCRIPTURE
Week 1 "Give thanks to the Lord, call on his name; make known among
the nations what he has done" (I Chron. 16:8).
Week 2 "Give thanks to the Lord for he is good; his love endures
forever" (Ps. 118:1).
Week 3 "You are my God, and I will give you thanks; you are my God,
and I will exak you" (Ps. 1 18:28).
Week 4 "... always giving thanks to God the Father for everything, in the
name of our Lord Jesus Chrisf ' (Eph. 5:20).
Week 5 "Do not be anxious about anj^hing, but in prayer and petition,
with thanksgiving, present your requests to God" (Phil. 4:6).
Week 6 "Give thanks in all circumstances, for this is God's will for you
in Christ Jesus" (1 Thess. 5:8).
B. COMMENTS - Thank the Lord for each of the following, every day.
Material Possessions (house, car, etc.)
Physical Blessings (eyes, ears, etc.)
Spiritual Blessings (forgiveness. Holy Spirit, etc.)
People (1 each day)
Include here other items you can think of
III. CONFESSION
Unconfessed sin builds a wall between you and God. Psalm 66: 1 8 reads, "If 1 had
cherished sin in my heart, the Lord would not have listened." But, praise God, I John
1:9 says, "Ifwe confess our sins. He is faithful and just and will forgive us our sins,
and purify us from all unrighteousness."
Ask God to reveal to you those things that do not please Him. Confess those
things to Him, repent of them, and ask Him to help you overcome them.
Keep in mind, you may be asking forgiveness for neglecting something that you
should be doing, (i.e. praying, witnessing, etc.)
IV. INTERCESSION
You have entered the heart of your time with God, praying on behalf of others.
Samuel says in I Samuel 12:23 "As for me, far be it from me that I should sin against
the Lord by failing to pray for you." The following guide will help you.
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APPENDIX 1 (continued)
A. SCRIPTURE - Read your daily reference from Pray for Your Pastor and
respond at this point.
B. COMMENTS - A prayer list functions beautifully, especially when interceding.
This may give you some ideas of what to pray for.
1. Family
2. Sick (James 5: 14, 15)
3. Lost and Backslidden (pray for them by name!)
4. Church Leaders (include specific daily requests from Pray for Your Pastor
at this time. Also include other staff, deacons, teachers, etc.)
5. Missionaries - The following will help you as you pray for them.
We should pray that the missionary may be delivered from wicked and
evil men (II Thess. 3:2; Rom. 15:31a).
We should pray that the missionary's service may be acceptable to the
believers in the area to which God has sent him/her (Rom. 15:31b).
We should pray that God will open doors for the missionary's witness
(Col. 4:2-3).
We should pray that God will give the missionary courage to witness
boldly (Eph. 6:19-20).
We should pray that God will enable the missionary to make his/her
message plain (Col. 4:4).
We should pray that God will make the missionary's witness fruitful
(II Thess. 3:1).
6. Government Officials (federal, state, and local: see I Timothy 2:1)
7. Those going through difficult times (Gal. 6:2).
8.
APPENDIX 1 (continued)
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V. PETITION
When you petition, you aslc God for yourself Don't be afraid or ashamed to pray
for yourself Even Jesus prayed for Himself (see John 17; 1 -5).
A. SCRIPTURE
John 15:7, 16:24
B. IDEAS
1. The Holy Spirit (Luke 11:13)
2. Avoidance of temptation (Matt. 6:13)
3. Daily provisions (Matt. 6:11)
4. Guidance (Psalm 25:4, 5)
5. Wisdom (I Kings 3:9, James 1 :5)
6. Healing (James 5:14, 15)
7. Awareness ofwho we are before God (Psalm 139:23, 24)
8. Forgiveness (Matt. 6:12)
9. Mercy (Psalm 52:1)
10. Cleansing (Psalm 5 1:7)
*8-10 will likely be addressed in the time of confession
11. Joy (Psalm 51:12)
12. Safety (Psalm 16:1)
13.
14.
15.
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APPENDIX 2
WEEKLYWARRIOR WORKSHEET 1 SS#
(last four digits)
DAY 1, Wednesday
Read Ephesians 6:4
What is Paul's challenge to fathers in this verse?
PRAYER AND REFLECTION; (remember the needs listed in your booklet)
DAY 2, Thursday
ReadMatthew 6:25-34
Where do you fit on this scale?
I worry
all the
fime
I worry
fairly
regularly
I seldom I never
worry worry
Locate I Peter 5:7 and read it.
PRAYER AND REFLECTION;
DAY 3, Friday
Read 2 Timothy 1:5-7
List one or two ways God is dealing with you!
PRAYER AND REFLECTION:
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WEEKLY WARRIORWORKSHEET 1 (continued)
DAY 4, Saturday
Read Joel 2:28
What dream do you hold for yourself?
For your church?
PRAYER AND REFLECTION:
DAY 5, Sunday
Read Hebrews 4:14-16
A prayer burden that I have is
PRAYER AND REFLECTION:
Gaddis 95
APPENDIX 2 (continued)
WEEKLYWARRIORWORKSHEET 2 SS#
(last four digits)
DAY 6, Monday
Read 2 Corinthians 4:1-10
According to vs. 4, why are many nonbelievers not responding to the gospel?
PRAYER AND REFLECTION: Along with the requests listed in your booklet, pray that
a nonbeliever you know will respond to the gospel.
DAY 7, Tuesday
Read Psalm 63:1-5
Rate yourself according to the following statement: "I am thirsty for God, I am earnestly
seeking Him."
strongly agree disagree strongly
agree disagree
PRAYER AND REFLECTION: Along with the listed requests, pray God would increase
your "thirst" for Him.
DAY 8, Wednesday
Read James 5:7-8
What challenges your patience more than anything?
Ask God to help you with the above.
PRAYER AND REFLECTION:
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WEEKLYWARRIOR WORKSHEET 2 (continued)
DAY 9, Thursday
Read 2 Corinthians 5:20
PRAYER AND REFLECTION:
DAY 10, Friday
Read Joshua 1:8
What is meant by meditating on God's word?
PRAYER AND REFLECTION:
DAY 11, Saturday
Read Psalm 103
PRAYER AND REFLECTION:
DAY 12, Sunday -
Read 1 Kings 3:7-9
What impresses you about Solomon in these verses?
PRAYER AND REFLECTION:
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APPENDIX 2 (continued)
WEEKLY WARRIORWORKSHEET 3 SS#
(last four digits)
DAY 13, Monday
Read Luke 11:1
I thank God for the following:
PRAYER AND REFLECTION:
DAY 14, Tuesday
Read John 13:1-5
Why did Jesus wash his disciples' feet?
PRAYER AND REFLECTION:
DAY 15, Wednesday
Read Jeremiah 20:9
What does Jeremiah mean when he says God's word is like fire shut up in his bones?
PRAYER AND REFLECTION:
DAY 16, Thursday
Read Proverbs 19:14
PRAYER AND REFLECTION:
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WEEKLYWARRIORWORKSHEET 3 (continued)
DAY 17, Friday
Read Galatians 2:20; I John 2:15-17
Repeat Galatians 2:20 aloud 3 times.
PRAYER AND REFLECTION:
DAY 18, Saturday
Read Matthew 4: 19
List a nonbeliever you will pray for today
Pray for that person, along with listed requests in Pray for Your Pastor.
PRAYER AND REFLECTION:
DAY 19, Sunday
Read 2 Chronicles 7:14
PRAYER AND REFLECTION:
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APPENDIX 2 (continued)
WEEKLYWARRIORWORKSHEET 4 SS#
(last four digits)
DAY 20, Monday
Read Ephesians 5:1-2
To imitate God means?
PRAYER AND REFLECTION:
DAY 21, Tuesday
Read Habakkuk3:2
What would you like to see God do at Mt. Pisgah?
PRAYER AND REFLECTION:
DAY 22, Wednesday
Read Deuteronomy 6:6-9
PRAYER AND REFLECTION:
DAY 23, Thursday
Read Mark 10:44-45
Rewrite Mark 10:44 in your own words
PRAYER AND REFLECTION:
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WEEKLY WARRIORWORKSHEET 3 (continued)
DAY 24, Friday
Read Psalm 119:105
Write out your favorite Bible verse
PRAYER AND REFLECTION:
DAY 25, Saturday
Read Mark 8:34-38
What do you have the most trouble denying for the sake of God?
PRAYER AND REFLECTION:
DAY 26, Sunday
Read Philippians 3:13-14
PRAYER AND REFLECTION:
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APPENDIX 2 (continued)
WEEKLY WARRIORWORKSHEET 5 SS#
(last four digits)
DAY 27, Monday
Read John 14:27
What creates fear in your life?
PRAYER AND REFLECTION: In addition to the requests, ask God to give you a peace
that passes all understanding.
DAY 28, Tuesday
Read Joshua 1 :9; 2 Timothy 2:1-7
Read Joshua 1 :9 aloud
PRAYER AND REFLECTION:
DAY 29, Wednesday
Read Romans 12:12; Philippians 4:4-8
PRAYER AND REFLECTION:
DAY 30, Thursday
Read James 1:19
What makes you most angry?
PRAYER AND REFLECTION: In addition to the requests, confess to any anger you
have to God and ask Him to help you deal with it and release it.
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WEEKLY WARRIOR WORKSHEET 5 (continued)
DAY 31, Friday
Read Mark 6:30-32
Do you enjoy being alone? Why or why not?
PRAYER AND REFLECTION:
DAY 32, Saturday
Read Philippians 4:1 1-13
What do you want most that you do not have?
PRAYER AND REFLECTION:
DAY 33, Sunday
Read I Peter 4: 1-11
PRAYER AND REFLECTION:
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APPENDIX 2 (continued)
WEEKLY WARRIOR WORKSHEET 6 SS#
(last four digits)
DAY 34, Monday
Read III John 2
What steps could you take to ensure better health?
_
PRAYER AND REFLECTION:
DAY 35, Tuesday -
Read Psalm 95:6-7
What could occur to improve worship at Mt. Pisgah?
PRAYER AND REFLECTION:
DAY 36, Wednesday
Read Isaiah 43:2-3
PRAYER AND REFLECTION:
DAY 37, Thursday -
Read I Corinthians 2:1-5
What matters most to you in a sermon?
PRAYER AND REFLECTION:
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WEEKLYWARRIOR WORKSHEET 6 (continued)
DAY 38, Friday
Read Matthew 28:18-20
PRAYER AND REFLECTION:
DAY 39, Saturday
Read IJohn 4:7-10
Think of three people you have a hard time loving, (do not list here)
PRAYER AND REFLECTION: In addition to the listed requests, ask God to help you
love those you thought of above..
DAY 40, Sunday
Read Proverbs 9:10
To "fear" the Lord means
PRAYER AND REFLECTION:
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APPENDIX 3
SUNDAY MORNING PASTORAVARRIOR PRAYER MEETING
For the Preacher
* Pray that he would not be distracted by sound problems, crying babies, etc.
* Pray that he will think and preach clearly.
* Pray that he would preach with supernatural confidence and boldness.
* Pray that the Holy Spirit will give him special insight.
* Pray that the anointing of the Holy Spirit will rest on him.
For the Congregation
*Pray that those present will submit to the work of the Holy Spirit in their lives.
* Pray that the sermon will speak to each individual need in the congregation.
* Pray that those who need to respond publicly during the invitation will do so by
faith, without fear.
* Pray for any specific needs or people that come to mind:
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APPENDIX 4
FOCUS GROUP RESPONSE FORM SSff
(last four digits)
1 . How would you describe the forty-day prayer experience?
2. What did you enjoy most about the journey?
3. What changes would you suggest?.
4. What spiritual changes have you observed in your life over the course of the
journey?
5. What part of the journey contributed most to those changes?.
6. Did this experience have an impact on the worship services generally and preached
word specifically? Yes No. If you answered yes, please elaborate
7. Describe any answers to prayer you have experienced during the journey.
8. How has your concept of prayer changed?.
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